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' Search the Scriptures ; for in them ye think ye have 
eternal life : and they are they which testify of Me.' 

John v. 39. 

^ These were more noble than those in Thessalonica, 
in that they received the word with all readiness of 
mind, and searched the Scriptures daily, whether those 
things were so.* Acts xvii. 11. 

'Prove all things.' 1 Thess. v. 21. 



* JpoUofo on, to fenofo fte Uorlr/ 

Hosea, yi. 8. 

*It is owned tibat the whole scheme of Scripture is not yet under- 
stood ; so, if it ever come to be understood before the restitution of all 
things, and without miraculous interpositions, it must be in the same 
way that natiiral knowledge is come at, by the continuance and progress 
of learning and liberty, and by particular persons attending to, com- 
paring, and pursuing intimations scattered up and down it, which are 
overlooked and disregarded by the generality of the world. For this is 
the way in which all improvements are made, by thoughtful men tracing 
out obscure hints, as it were dropped us by nature accidentally, or 
which seem to come into our minds by chance. Nor is it at all in- 
credible that a book which has been so long in the possession of man- 
kind should contain many truths as yet undiscovered.' — Bishop Butler. 

* If God reveal anything to you by any other instrument of His, be 
as ready to receive it as ever you were to receive any truth by my 
ministry ; for I am verily persuaded — I am very confident — t?ie Lord 
has more truth yet to break forth out of His holy word. For my part, 
I cannot sufficiently bewail the condition of the Eeformed Churches, 
who are come to a period in religion, and will go at present no further 
than the instruments of the first Beformation. The Lutherans cannot 
be drawn to go beyond what Luther saw ; whatever part of His will 
our good God has imparted and revealed unto Calvin, they will rather 
die than embrace it. And the Calvinists, you see, stick fast where they 
were left by that great man of God, who yet saw not all things. This 
is a misery much to be lamented.' — RobinsorCs Last Charge, a.d. 1620. 

* The Christian Church is even yet but very imperfectly freed from the 
uaholy influence and the mischievous operation of human authority. The 
house requires to be more carefully swept than it was at the Beformation 
trom Popery, and a more thorough search must be made for the old 
leaven, that it may be more completely cast out.' — Dr. Broton, 

'Is G^'s purpose, though declared in Scripture, to be damned as 
false doctrine simply because the Church is blind to it? Is Israel's 
path to teach us nothing ? Are men's traditions as to God's purpose to 
be preferred to His own unerring Word? When I see the Church's 
blindness at this day, almost unconscious of the judgment which is 
coming on it — ^when I see that if I bow to the decisions of its widest 
branch, I must receive not Transubstantiation only, but the Immaculate 
Conception also, I can only fsM back upon that Word which, in prospect 
of coming apostasy, is commanded to the man of Gt>d, as the guide of 
his steps, and the means to perfect him. It is indeed a solemn thing to 
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differ with the Church, or, like Paul, to find oneself in a " way which 
they call heresy," simply by "believing," not some, but " all the things 
which are written in the law and in the prophets." But the path is not 
a new one for the sons of God. All the prophets perished in Jerusalem. 
And, above all, the Lord of prophets was judged as a deceiver by those 
whom God had called to be His witnesses. The Church's judgment^ 
therefore, cannot decide a point like this, especially if it be in opposition 
to Holy Scripture.' — Andrew Jukes, 

' How important to the cause of ou^ heavenly Master is the free dis- 
cussion of religious topics, which we are naturally so anxious to repress 
when it goes against our faith. Yet we need not. We dislike being 
called to account for our more sacred opinions, especially those which 
we hold with an uncertain grasp ; and we equally dislike to study the 
reasons advanced by our opponents, without which it must needs be im- 
possible either to persuade or to be persuaded. " Prove all things " is 
a counsel of Christian perfection beyond most men's observance, though 
it is the only way to " holding /a«i that which is good." ' — J. P. Gell. 

' The hope of the millennial kingdom of Christ [and, we may add, 
the hope of " life and immortality " in Christ alone, with the ultimate 
" reconciliation of all things "] has naturally encountered the suspicions 
of those Christians whose faith has been crystallised and frozen down 
in artificial systems of theology. When the doctrines of the gospel have 
once been compacted together by a logical process, and the result is con- 
ceived to embody the whole counsel of God, every new truth drawn 
fresh from the Scriptures is an unwelcome guest or even a suspected 
enemy. It wears a strange and foreign aspect, and disturbs the sym* 
metry of a laboriously-constructed system.* — T, S. Birks. 

* It is not all truth that triumphs in the world, nor all good ; but only 
truth and good up to a certain point. Let them once pass this point, 
and their progress pauses. Their followers in the main cannot keep up 
with them thus faj. Fewer and fewer are those who still press on in 
their company ; until at last even these fail, and there is a perfection at 
which they are deserted by all men, and are in the presence of God and 
of Christ alone.' — Dr. Arnold. 

' Deliver me from the narrowing influence of human lessons, from 
human systems of theology ; teach me directly out of the fulness and 
freeness of Thine own word. Hasten the time when, unfettered by 
sectarian intolerance, and unawed by the authority of men, the Bible 
shall make its rightful impression upon all ; the simple and obedient 
readers thereof, calling no man Master, but Christ only.' — Dr. Chalmers^ 

* The truth has a vitality in it still ; and many dry rudiments of it, 
which at present lie dull and uninteresting in our minds, are yet des- 
tined to expand and acquire a new significance. Let the mind be 
frankly open to any and every Truth, however unfamiliar to us the first 
view of it, which may turn out to be in accordance with the teaching of 
the Apofltlea.'— 2>r, Gotdbumi Dean of Nonuich. 
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Letter to a Clergyman, 

I SHOULD not have troubled you with another letter, but for the avowal 
with which you conclude, that you feel bound to withdraw from Christian 
intercourse with any who ' cause to err ' — ^i.e. who differ from you in any 
religious opinion, and venture to express their opinion ; including, of 
course, all Baptists, Arminians, anti-Millennarians, and others, whom 
you must necessarily consider amongst those who * cause to err.* This 
spirit, or principle if you prefer it, has been the bane of the Church in 
all ages ; it was the life and soul of the Inquisition, it is the essential 
virus of the worst kind of schism, and is that which enables the world 
to say, ' See how these Christians hate one another/ 

In this question of eternal suffering you have not even the excuse of 
its being a matter of faith ; it is simply a matter of opinion, 1 do not 
say merely of interpretation, because a matter of faith, such as the Deity 
of Christ or the Atonement, may depend on interpretation ; but this 
doctrine, however important in its practical bearings, and therefore 
however worthy of earnest discussion, is purely a matter of opinion. 

I might have some excuse for elevating it into a matter of faith. Fop 
my enjoyment in looking forward to eternity depends in great measure 
on the assurance that G^ will be * all in all ; * that sin and misery will 
come to an end. 

I can rejoice even now, notwithstanding the existence of present evil, 
* in hope of the glory of God ; ' in the prospect not merely of being 
myself delivered from the power of evil, but of forming part of God's 
glorious Universe, when evil has been banished from it for ever. 

I should be sorry to be able to rejoice in the prospect of an eternity, 
throughout which the wailings of despair would be continually ringing 
in my ears, and the writhings of agony be ever before my eyes ; and 
equally sorry to think that I could ever sink to such an unutterable 
depth of selfishness as to be able to spend an eternity of happiness in 
forgetfulness of the fact that such things were going on, even though 
they were put far away out of sight and out of sound. 

Furthermore, my hope of personal immortality depends upon the plain 
natural meaning of tho^e innumerable texts, which you are obliged to 
rationalise upon, and interpret in a non-natural sense, in order to main- 
tain the traditional philosophy about man's inherent immortality. 

But pou have no such pretext. Your faith and hope cannot in the 
slightest degree depend upon your interpretation of those passages being 
correct. They centre in the salvation which Christ offers from sin and 
all its consequences. What those consequences will ultimately be to 
such as are not saved is a matter of opinion, and cannot possibly, in 
your view of it, touch the foundation at all. The eternal life, which we 
have in Himj is precisely the same thing, whatever be the alternative 
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to those who refuse it. So too are the means by which He obtained it 
for us, and communicates it to us. 

If, indeed, we believed your view to be taught in Scripture, and still 
denied its truth, the case would be different ; for we should then be 
shaking the foundation of afl faith. But you know that this is not the 
case. You may think that our judgment is biassed by our feelings, as we 
may think that yours is biassed by tra^tional opinion and party dis- 
cipline. But when Christians of approved character and undoubted 
credibility on both sides solemnly decLure their belief, that the view they 
hold is in accordance with the teaching of Scripture as a whole, then 
for either party to break fellowship with the other on such a matter 
as this, because they refuse to do violence to their own convictions, and 
to accept the dictum of those who take another view, is in the last 
degree unchristian in principle, and disastrous in its effects upon the 
Church and the world. 'Whereto we have already attained let us walk 
by the same rule, let us mind the same thing ; and if in anything ye be 
otherwise minded, God shall reveal even this unto you.' 

That the difference of opinion is a veiy serious and important one, as 
bearing upon the success of the Gospel, from a human point of view, I 
not only admit but strenuously maintain. I believe that your doctrine 
is the fruitful parent both of infidelity and of indifference; that it 
weakens the Gospel message, and in a variety of ways does incalculable 
mischief. You, on the other hand, think tnat my doctrine will make 
sinners less anxious to be converted, because less afraid of the ultimate 
consequences of sin. No doubt this difference of opinion, like every 
difference in a greater or less degree, must interpose some difficulty in 
our working together, and detract soTnewkat from the pleasure of mutual 
intercourse. But to refuse to hold communion with one another, to de- 
nounce one another, or to change countenance towards one another on 
that account would be a grievous sin — ^a sin of ignorance perhaps, but 
still a sin. 

Do not they who are looking for the Lord's speedy coming believe 
that those who expect the world to be converted by missionary agency 
' cause to err,' and weaken the force of the cry, ' Prepare to meet thy 
Qtod ? * And!, on the other hand, do not they who believe that expecta- 
tion to be scriptural, consider that you and other Millennarians ' cause 
to err?' Do they not believe that you will probably be the cause of 
many heathens spending an eternity in torment, by damping the mis- 
sionary zeal of those whose enthusiasm would otherwise have been 
kindled at the prospect of converting the world ? It is no doubt the 
duty of both, according to the strength of their convictions, to endeavour 
to spread their own opinions. But are they to excommunicate one an- 
other, or look coldly upon one another, on account of this difference ? Is 
it to embitter their intercourse, or to debar them from all intercourse? 
Is the one to call the other ' heretic,' ' infidel,' and so forth, because he 
•perverts ' or ' corrupts ' what appears to his opponent's eyes so 'plainly 
revealed,' so * explicitly declared ' in Scripture ? Alas for our Master^s 
seamless robe ! Alas for the unity of the Spirit in the bond of peace ! 
How long, Lord, how long? 
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It was easy to foresee that this book would receive little 
favour from the Religious Press.* The amount of hostile 
criticism that it has received is neither more nor less 
than I expected. The * orthodox ' have attacked it for 
its 'heresy' on one point; the * Liberals ' for its ortht)- 
doxy on other points. Besides, nearly all the organs 
of theological thought in this country are Platonist 

* Since writing the above, I have received a letter from the editor 
of a religious newspaper in America, in which he says : * I see by the 
Bock that you are making a brave fight for the truth, and have to 
endure some hardness ; therefore may the Lord of Love sustain you in 
your efforts to vindicate His character from the aspersions of centuries of 
false theology. It is positively astounding that the dogma of the eternal 
torment of the wicked should have ever obtained in the Christian 
Church. I wonder at myself, when I think I once believed or accepted it. 
Most fatal consequences to the Churches are following in this country. 
The Spiritualists and other infidels make this doctrine their main fulcrum 
in their attacks upon Christianity ; and a mighty power it gives them. 
Probably no other gives them so much success in their attacks upon 
Christianity and the Bible.' 
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in their belief that the human soul is indestructible. 
They diflfer widely amongst themselves as to the 
conditions of eternal life hereafter in certain cases ; 
some following Origen in the belief that all will ulti- 
mately be restored to the favour of God,* others hold- 
ing with Augustine that those who die impenitent will 
live for ever in a state of sin and misery. But they 
agree in rejecting the revealed truth, so humbling 
to human pride, namely, that man is mortal and 
fleeth away like a shadow, that the Creator Himself 
*only hath immortality,' that in Christ alone can 
anything permanently consist, that only they who eat 
of the bread which He gives will live for ever, and 
that all moral creatures, on whom the wrath of God 

* 'I entirely agree with your correspondent in regarding Universalism 
as unscriptural. But he is perhaps not so well aware as I am now be- 
ginning to be, how many Christians have been driven to adopt that view, 
as the only way of escape that presented itself to their minds from the 
popular doctrine of eternal torture. Your readers would be astonished 
if I were to mention the names of some revered fathers of the Evan- 
gelical party, living and dead, who have hoped against hope that all 
would eventually be saved, £nom feeling it utterly impossible that they 
could be kept alive for ever for the sole purpose of being tortured. 
And, in addition to the hundreds of believers, in and out of my own 
congregation, who are rejoicing, either in having their own previous 
views confirmed, or in being delivered from the dismal shadow of the 
popular delusion, I know of several Universalists who have abandoned 
that theoiy, on having the truth of G-od's Word put plainly before them. 
An aged Christian, who has spent a long life in his Master's service, and 
has been a Universalist for thirty-five years, said to me, after reading 
The GUyry of Christ, " It is as dear as daylight." ' — ^Letter to the Bock^ 
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abideth with its whole force, must sooner or later ^ fail 
before Him,' be crushed out of existence, and * perish 
everlastingly.' Naturally, therefore, they join in con- 
demning the doctrine here advocated. 

It would be uncandid in me, however, not to say, 
that while agreeing with the Augustinians in almost all 
their other points of controversy with the Origenists, I 
feel infinitely greater sympathy with their opponents 
than with them, on this particular subject. The heart 
and soul of the whole matter is the question, whether 
Evil will ever cease, or not. Are sin and suflFering to 
last for ever, or is the whole Universe to be reconciled 
to Grod ? The Universalists accept the revealed truth, 
that every enemy shall be destroyed, and God be all in all. 
I firmly believe them to be partially mistaken as to the 
way in which this will be brought about. The recon- 
ciliation of all things does not necessitate the restoration 
of every individual form of life that has ever appeared ; 
and, to my mind. Scripture plainly teaches that it will 
only be accomplished after the destruction of multi- 
tudes, of creatures who were made capable of immortal- 
ity.* And, believing this, I cannot, of course, doubt 

* Hence the title of this book, which has been superficially criticised. 
'Is destruction reconciliation?' No; but it may be a necessary pre- 
liminary to it. Individuals will be destroyed, that the universe may 
be reconciled, * In no possible sense of the word/ says the editor of 
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that the denial of it, like every other error, must be to a 
certain extent injurious. But, compared with the error 
of believing that sentient creatures will be kept alive 
to all eternity, for the sole purpose of being tortured, 
and that without the slightest hope of their deriving one 
particle of good from it, in order to enhance the glory 
of Crod and the happiness of their fellow-creatures, the 
strongest objections that can possibly attach to the 
Universalist's creed sink into insignificance. That creed 
casts no dark shadow upon the justice and the love of 
Crod, it drives no thoughtful persons into infidelity, nor 
is it chargeable with any of the numerous evils that 
hang about the neck of the popular doctrine. This 
explains why it is so lightly touched upon in the fol- 
lowing sermons. My war is against the belief in 
Eternal Evil: and that belief is not entertained by 
the disciples of Origen — it is entertained by those of 
Augustine. 
Most of what had previously been written in defence 



the Christian Advocate, * can the destruction of personal existence be 
regarded as a reconciliation or restoration. Mr. Minton is compelled 
to exempt Hell £rom the range of things restored as much as we 
are.' Yes ; but my argument is, that the reconciliation of the universe 
will be effected by some things, being blotted out of it, and not * restored ' 
at alL ' Death and Hell ' will be * cast into the lake of fire/ to be de- 
stroyed for ever ; and then * God will be all in all.* With this argument, 
us far as I am aware, no one has attempted to grapple. 
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of endless torment being directed against UniversaKsm, 
I felt some anxiety to see what could be said against 
the direct evidence from Scripture in favour of De- 
structionism. That anxiety has now been entirely 
removed. Several writers have applied their whole 
strength to the task, and they have all utterly failed 
to shake the evidence in any material point. They 
have detected a few mistakes in my conduct of the 
argument; but the chief result of their efforts has 
been to prove how impregnable is its main position. 
Some notice of these replies will be found in the 
Appendix. A few preliminary points may be con- 
sidered here. 

In the first place, as to the tone and spirit in which 
such a subject should be treated. 

Mr, Grant rebukes me for using * irony ' in the dis- 
cussion. Bat his rebuke falls quite as heavily upon 
Elijah, Isaiah, and Paul, not to add upon our Master 
Himself. Elijah was fully aware of the importance of 
his controversy with the priests of Baal, when he said, 
' Peradventure he sleepeth, and must be awaked.' 
Isaiah was not forgetting the sinfulness of idolatry, 
when he showed its absurdity also. Paul was far 
from meaning to use lightness, when he asked the 
Corinthians to forgive him the wrong of ministering to 
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them gratuitously. Nor did Jesus intend to represent 
unbelief and persecution as trifling matters, when, at 
one time, be likened bis opponents to peevish children 
quarrelling over their games, and, at another time, told 
them that they were the children of their father in more 
ways than they thought of. Mr. Crrant evidently mis- 
takes irony for jesting or levity, and thereupon breaks 
forth into an exclamation about there being ' no subject 
in the illimitable universe of God ' less suitable for it. 

Other remarks, however, have been made, which 
are entitled to more serious consideration. And, in 
addition to what will be found in my letter to the 
Christian Advocate^ at the end of this Preface, I would 
submit — 1st, That in controversy it is not always easy 
to determine whether the probable advantage of 
answering a fool according to his folly, * lest he be 
wise in his own conceit,' is great enough to counter- 
balance the danger of * becoming like unto him ;' and, 
2ndly, That it is often quite as difficult to determine 
how far the sacredness or solemnity of any truth should 
"be allowed to shield a grievous perversion of it from the 
treatment it deserves. Few Protestant controversialists 
scruple to handle the doctrine of Transubstantiation 
with the utmost freedom, and to describe it as a 
monstrous and absurd superstition. Yet the question 
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relates to the bodily presence of the incarnate Son of 
Grod ; and the fact of that presence, under the form of 
bread and wine, has been regarded by countless mil- 
lions of Christians for many centuries as the central 
truth of their religion. So the doctrine of eternal 
torment is connected with the solemn subject of final 
judgment; and a still larger proportion of Christians 
firmly believe it to be a revealed truth. Yet, while 
earnestly desiring to approach it with all * seriousness 
of mind,' I cannot feign * more modesty of opinion,' 
or use * more deference of language,' with respect to it ; 
for nothing can exceed the clearness with which, to my 
own mind, the destruction of evildoers, and the recon- 
ciliation of all things, are revealed in Scripture ; and no 
language can express my horror of the popular doc- 
trine, or my amazement that any thoughtful person 
could ever heartily believe it. It may no doubt be 
'more probable' in the abstract, that the majority 
should be right ; but it has so often proved otherwise, 
that the test of numbers becomes very precarious in- 
deed.* One of our Homilies, not content with express- 

* There once sprang np within the Church of Q-od a * sect * which was 
^ everywhere spoken against/ and that not by the heathen, but by the 
Church itself. It appealed to * the oracles of G-od ; * but the people, to 
whom those oracles were ' committed,' and especially those who ' sat in 
Moses' seat' as its authorised expounders, rejected the appeal, and pro- 

a 
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ing a modest opinion that the Sefonned Faith may 
possibly be the true one, in spite of its being the 
faith of a 'minority,' boldly asserts that nearly all 
Christendom was for ages sunk in idolatry and super- 
stition; and I verily believe that almost the last 
remnant of that widespread error, wliich Evangelical 
Christians have now to be delivered from, is the 
doctrine of Eternal Evil. 

Those who think that * the words of the living God ' 
only convey ' general impressions of most just judg- 
ment,' must, of course, be ' humbly content ' with such 
general impressions; they must be willing to 'wait,' 
and 'leave' all explanations for another world. But 
why should they blame others for speaking plainly 
what they see distinctly? Why should they charge 
them with seeking to be * wise above what is written,' 
and ' yielding to the pride of intellect,' and not exer- 
cising 'simple faith,' and so forth? Secret things — 
namely, things not revealed — belong unto Grod; but 
those which are revealed, however obscurely, belong 



nounced the appellants guilty of * heresy/ Priests and Leyites, Scribes 
and Pharisees, Sadducees and Herodians, Doctors and Lawyers, though 
differing on almost eyerything else, cordially agreed in condemning the 
new sect, root and branch. It was a tremendous ^>n7ra^ facie presumption 
against it, no doubt; but the sect was right, and the Church wa» wrong, 
notwithstanding. 
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to US and to our children. To cry after knowledge, 
and lift up our voice for understanding, to seek it as 
silver, and search for it as for hid treasure, so that we 
may become wise wp to what is written, affords no proof 
of any desire to reach above it. * The humble Chris- 
tian,' says one reviewer, * will believe as it is written,' 
No doubt ; but the question remains. What ie written ? 

The position here maintained is, that the utter de- 
struction of those who finally remain out of Christ is 
positively revealed in God's word; but that all its 
details are purposely hidden from us. In some form or 
other, we are assured, each of them will receive his 
own separate desert, many or few stripes; but they 
will all be alike in this, — that, not having life, they 
must ultimately perish. 

This position has been assailed both for its definite- 
ness and its indefiniteness. The venerable Dean of 
Carlisle warns us against 'daring to define with the 
accuracy of critics, or the vain curiosity of philosophers, 
what that awful thing may be.' Mr. Grarbett, on the 
other hand, pronounces that, ' if, indeed, Mr. Minton 
deliberately holds that an undefined period is to be 
spent by the wicked in torment before they cease to 
exist as such, the case is yet stronger against his system 
than we thought it to be.' And Mr. Crrant adduces our 

a2 
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acknowledged ignorance as to the duration of future 
sufferings supposing it to be temporary, as almost 
amounting to proof, that its duration will be eternal. 
^ There is another consideration which I have not met 
with in any books on the subject [very unlikely indeed 
that he should], but which weighs much with me in 
my belief of the eternity of future punishment. It is 
this, that those who repudiate the idea of the never- 
ending punishment of the ungodly cannot furnish us 
with any information as to the period during which 
future punishment will last. ... If their views 
on this point are right, there is no resisting the con- 
clusion that so far as regards the duration of future 
punishment, the Bible, which we otherwise regard as 
a revelation from God, is no revelation at all.' And 
so on, through two or three pages of such reason- 
ing, which he considers * almost amounts to proof,' 
and which * anyone whose mind is unbiassed by pre- 
conceived opinions, and uninfluenced by particular 
theories, must admit.' In other words, because God 
has not thought it necessary to reveal how long or how 
short will be the process of destruction in the case 
of each lost soul, Mr. Grant refuses to believe what He 
does reveal, that they all will be destroyed eventually. 
He charges one of the views, against which he contends. 
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with abolishing degrees of guilt and punishment. What 
would he say if its advocates retorted that there can- 
not possibly be degrees of punishment at all, or else 
Grod would certainly have revealed wJiat degree of 
punishment each sinner was actually to receive ? 
Surely, to borrow his own language, this is something 
very like the * awful presumption ' of * setting up to be 
the judge of God,' of * dictating to Him,' of * arrogating 
to themselves the right of being wiser than God,' and, 
in short, indicates * a fearful frame of mind.' 

If we are right in our belief, that everlasting 
destruction is a clearly revealed truth, all objections 
grounded on the supposed ^danger ' of promulgating it, 
and on the probability of its being misunderstood or 
abused, simply fall to the ground. A faithful ambas- 
sador will * not shun to declare all the counsel of God,' 
so far as it has been made known to him. Whether men 
will hear or whether they will forbear, whether his 
message prove a savour of life or a savour of death, he 
is bound to speak what he believes, knowing, that what- 
ever the results, he must, so far as he is a true witness, 
be ' a sweet savour of Christ.' But in this case I am 
quite unable to feel that any special exercise of such 
faith is required. I see so clearly the disastrous eflfects 
of the popular doctrine and feel so strongly how incom- 
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parably more effective a weapon for arresting the atten- 
tion of the careless is God's truth than man's attempt 
to improve upon it, that no risk of weak believers 
being disturbed, or of the truth being misunderstood 
and turned into licentiousness, seems too great to incur 
for the sake of helping to disseminate that truth.*^ 
What doctrine has not been misunderstood and abused? 
Are the doctrines of justification by faith, and of elec- 
tion, always rightly understood by those who hear them ? 
Does the offer of free and full forgiveness for the vilest 
sinner always produce its proper effect upon the minds 
of those who theoretically believe in it ? Does it not 
most certainly soothe multitudes into a fatal slumber ? 
Yet who proposes to suppress it, or to promulgate it 
only in books for th'e learned ? Who doubts that it is 
to be proclaimed aloud to the men that sit on the wall? 
Did not our Lord tell His apostles that what He spoke 
to them in the ear they were to proclaim upon the 
housetops ? And was not one of those sayings * Fear 
Him who is able to destroy both soul and body in 

* Mr. Grant appeals to oonverted persons, and asks whether it was 
not ' the conviction that punishments hereafter will be of endless dura- 
tion that filled your sonls with fear and trembling, and constrained 
you to cry out mentally, if not with an audible yoice, " What must I do 
to be saved ? *** Does he really suppose that any such eonriction was 
present to the mind of the Philippian jailor, when he asked that 
question? 
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hell'? Are we to be told that this truth, of all others, 
is only to be confided to the initiated, or suggested in 
learned language for the consideration of scholars? 
Are we to be told, in the teeth of Christ's own words, 
that if it is proclaimed upon the housetops, it will cause 
men not to * fear Him ' ? — that the love of life, long 
ago attributed to man, and talked so much about in 
every age, is all a delusion ? — that destruction has no 
terrors for him, and that non-existence is the very thing 
he covets ? What could have driven sensible men into 
anything so preposterous, but the unnatural state of 
mind engendered by the fiction of eternal torture ? 
Destruction a *boon' I Yes, in comparison with eternal 
torture. But that is comparing it with what has no 
existence. The alternative, the only alternative, is an 
endless life of perfect happiness. And what must be 
the horror of awaking to the consciousness that this 
magnificent inheritance is hopelessly lost I 

There is a special reason, however, why this truth 
should be spoken directly to the people, rather than 
submitted to the consideration of them that sit in Moses' 
seat ; namely, that in no other way will it ever reach 
them at alL The strength of the opposition lies in the 
teachers and their more devoted adherents. If this 
gigantic error is ever to be overturned, it will be by a 
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popular movement amongst the religious portion of the 
masses. They will not be deterred by the fear of man, 
or by the fetters of tradition, from looking the ques- 
tion fall in the face. And when they have once got a 
little help to set them on the right track, and prevent 
them being led astray by misunderstanding one or two 
familiar expressions, they will only wonder, as several 
pious and intelligent persons told me they did on hear- 
ing the following sermons, how anyone with the Bible 
in his hands could ever have believed that the wicked 
were to live for ever. 

As to the deterrent eflFect of the common opinion 
upon the irreligious masses, in restraining them from 
open wickedness, I believe it is hardly appreciable. 
Whenever any fear of the future arises in their minds, 
it is a vague indefinite apprehension of something very 
terrible, which, however, can always be escaped by re- 
penting, even at the last moment. Who can imagine 
that it would make the smallest practical diflFerence to 
them, whether they understood the general belief of 
religious people to be, that the lost will live for ever in 
misery, or be destroyed body and soul in hell ; — that 
they will be able to endure the wrath of God to all 
eternity, or be crushed to death by it ? At all events, 
things could not be much worse than they are ; and 
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if we might be in any degree guided by experience, 
the disastrous failure of the common doctrine would 
make us only too ready to try anything else that 
could pretend to the slightest warrant from Holy 
Scripture. 

But after all, the Gospel alone is the power of God 
unto salvation ; and it is, quite unconsciously in most 
cases, a defective faith in its power that makes timid 
Christians so alarmed at the rapidly-spreading disbelief 
in endless suflfering. Of the many astounding things 
which this controversy has elicited, none can exceed 
the statement of an excellent Evangelical clergyman, 
that *the hand which takes away the doctrine of 
eternal punishment, takes the meaning, the object, the 
force, the life out of the entire Gospel scheme.' So 
that for the words, * God so loved the world,' &c., to 
have any meaning or force, it is necessary that we 
should understand * perish ' to mean * live for ever in 
misery,' and ' everlasting life ' to mean ' everlasting 
happiness.' To say that the Gospel is the power of 
God unto salvation from everlasting destruction unto 
glory and honour and immortality; that it oflfers to 
guilty, perishing sinners, wisdom, righteousness, sanc- 
tification, and redemption; that, when received, it 
gives them eternal life, makes them partakers of the 
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Another proof of the same rashness is afforded by 
two contradictory representations that have been given 
of the doctrine here maintained, — the one of which is 
almost as great a caricature as the other. It has been 
described^ on the one hand, as reducing future punish-- 
ment to a mere trifle^ and^ on the other, as making it 
something even more horrible than endless torment. 

One person thinks the loss of a glorious immortality, 
the being destroyed soul and body in hell, 'nothing 
worth talking of,' and says that the ungodly ' will thank 
me for my soothing words.' Another asks if * virtual 
annihilation' is not the very thing the wicked desire. 
Another compares it to the * hope of the infidel,' that 
there is no hereafter. The above-mentioned writer in 
the Bible Treasury considers that Hhe passage which 
illustrates this doctrine is, " Let us eat and drink, for 
to-morrow we die." ' A correspondent of the Rock 
regards it as * making hell to be nothing so formidable 

His own image, capable of immortality, capable of knowing and loving 
Him for ever, and then, because this being defaces that image by sin and 
refuses to have it renewed, destroys him utterly, we must infer that the 
being so created was only * a beast with a bigger brain ' ! Anything 
above that must be absolutely indestructible, even by the Creator Him- 
self! 

And this is maintained, let it be observed, by the special champion 
selected by the editor of a religious magazine to combat my arguments 
— * a valued servant of Grod, who has seen much of the workings of this 
pernicious system.' 
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after all, little more than a painted fire.'* And the 
Editor himself argues, that it 'reduces the Divine 
threatenings to the extreme of absurdity,' for ' if Mr. 
Minton will persist in interpreting future punishment as 
non-existence, how could it have been better for Judas 
that he should never have been bom?' 

Mr. Grant, on the other hand, regards my view as 
* the most awful and repulsive of any form in which 
the doctrine of Destruction has ever yet been presented 
to the human mind,' creating in him * a revulsion of 
mind which no words that he could use would ade- 
quately express.' f On reading the first of those ex- 

* How differently the doctrine strikes other minds may be seen by 
the following extract from a letter addressed by an Australian clergy- 
man to the Rev. W. Ker : * "What a motive, too, to thrill through the 
hearts of believers in Jesus — making them in deepest earnest to win 
perishing souls for Him, and to communicate to all unsaved the know- 
ledge of His blessed Gospel — is the fact that Life and Immortality only 
come to men through His blood. Ever since the Lord called me, a 
child of twelve years of age, now twenty-six years ago, I have always 
yearned over unconverted souls, and fervently desired their salvation, 
and been stirred up to speak, and write, and visit, and do anything I 
could think of to reach hearts in His name. But I never fdt so stirred 
up as since getting this idea from your hook — ^that if they do miss sal- 
vation by Christ, they are all dead men, doomed to complete destruc- 
tion. Life, life, eternal life by the blood of Jesus ! How can those 
who have it be absorbed in anything else but how they may com- 
municate it to others ? ' 

t Mr. Grant's horror of the Scripture doctrine of everlasting destruc- 
tion knows no bounds. He tells us of one, who * began his theological 
career both as author and preacher as a Unitarian, and, as many others 
holding the class of views indicated by that term have done since his 
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pressions I was quite at a loss to imagine what he 
meant, being unconscious of any material point in 
which my views diflFered from those of other Destruc- 
tionists^ and wondering greatly what there could be in 
any view of limited suflFering so to horrify a believer 
in unlimited suflFering. And what does the reader 
suppose it is ? Why, simply the length of time which 
he imagines that I expect to elapse before the con- 
demned are actually destroyed. *Mr. Minton has 
embraced the doctrine of the complete and eternal 
destruction, both of body and soul, of the ungodly, 
after they have endured torment immeasurably more 
terrible than the mind can conceive, for, it may be, 
countless ages.' 

Now, in the first place, I have embraced no such 
doctrine, and think it in the last degree unlikely. My 
doctrine is, that nothing whatever has been revealed 
with reference to the duration of future suflFering, 



day, he gradually descended in his religious belief, until he got to the 
low deep — than which there is no lower — of embracing the doctrine of 
Annihilation.* Therefore Mr. Grant regards the belief that ' the wages 
of sin is death ' as worse than denying the Incarnation or the Atone- 
ment, and at least as bad as Atheism, Pantheism, Paganism, or any 
fdrm of unbelief or superstition to which the human mind is capable 
of sinking ! There is * no lower * ! 

He also describes the doctrine as * cold, cheerless, repulsive ; * the in- 
ference being that he regards his own doctrine as warm, cheerful, and 
attractive. 
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except that it will, sooner or later, end in the de- 
struction of the condemned. It is somewhat remark- 
able that a private correspondent wrote to me, ^ You 
have evidently made up your mind that the destruc- 
tion of the wicked will be instantaneous.' This was 
as far wrong on the other side. I hold that the pro- 
cess of destruction may be more prolonged, and will 
certainly be more terrible, in one case than another — 
answering to the * many ' or ' few stripes.' What will 
be the nature or duration of it in any case, I cannot 
guess. 

But still, even supposing that had been my view, 
how could it appear so dreadful to one who holda some- 
thing infinitely — yes, infinitely, in the fullest sense of 
the term — ^more * awful ' and * appalling ' (words which 
he elsewhere applies to his own doctrine) than any 
possible number of ages of Hhe most appalling agonies 
of body and anguish of souV even though indicated by 
a line of figures reaching from this earth to the farthest 
star ? Mr. Grant's * revulsion of mind ' is solely caused 
by this frightful torment comi/ng to an end ! Only let 
it go on for every and his mind can rest on it with entire 
satisfaction. 

He seems to have felt the inconsistency of this ; and 
has recourse to a stratagem that is but too familiar 
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in controversy. He deliberately asserts, without a 
word of proof, as if it were a self-evident proposition, 
and that in two different parts of his book, that if 
Grod inflicts any limited amount of suffering upon the 
condemned, before destroying them, it must be done 
* gratuitously,' without any moral necessity, because He 
' is a vindictive Being,' ' actuated by a spirit of revenge,' 
and ^luxuriating in the frightful misery of millions of 
those whom He called into existence, without its being 
necessary that He should do so, wliereaa ' — pray let the 
reader observe the quietness of the assumption — * the 
doctrine of eternal punishment is based on the belief that 
nothing less will satisfy the demand of Divine justice.' 
I thought it was supposed to be based upon two or 
three texts of Scripture. The doctrine of limited 
suffering is certainly based upon some hundreds. And 
those positive declarations of Grod's Word establish the 
^ belief,' which, from the moral nature that Grod has 
given us, we might ^even of ourselves judge to be 
right,'* that sovtie penal suffering, how much or how 
little we cannot tell, is necessary ' to satisfy the de- 

* Even Mr. Grant says : * Let me now very briefly invite attention 
to what Keason says on the subject.* But when toe invite attention to 
it, even though we ' feel a thorough persuasion that it speaks the same 
language as Inspiration/ we are stigmatised as * nationalists/ and are 
sharply^rebuked for setting up our own judgment against the Word of 
God. 
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mands of Divine justice,' but that endless suffering 
would violently outrage that justice. The worst part of 
the matter is, that Mr. Grant puts this 'gratuitous' 
aspect of the case as if it were part of our doctrine. 
No one would gather a hint from his remarks that we 
could possibly believe in any necessity for lirrdted 
suffering. * As I have said, in dealing with Mr. Min- 
ton's arguments in his newly-published work, there is 
something so utterly unlike the character of Grod, and 
so awfully dishonouring to Him, in the belief that He 
will gratuitously subject His creatures,' &c. What is 
this but to represent it as my ' belief,' in defence of 
which I have adduced * arguments,' that Grod will 
* gratuitously ^ inflict punishment upon His creatures? 

The writer in the Bible Treasury adopts the same 
subterfuge. * Pure vengeance for a lengthened period 
on what is to perish is gratuitous misery.' Then what 
must the * vengeance ' be that is inflicted for an endless 
period on what is never to perish I 

So also Mr. Waller, Tutor of St. John's Hall, High- 
bury, thus represents my argument : — 

* It is inconceivable that a God of love should keep 
any of His creatures in everlasting tortures, though they 
may still be of service in His dominion, as I shall pre- 
sently show. But it is quite conceivable that for no 
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purpose whatever (!) except mere vengeance and retri- 
bution, a God of love should keep some of His creatures 
in prolonged torment, simply to annihilate them when 
it is over. What should we think of a law which, having 
condemned a criminal to death, sentenced him to be 
first imprisoned and tortured to his utmost powers of 
endurance, as long as he could possibly be kept alive ? 
Is this more merciful or Tnore just than the doctrine 
which Mr. Minton condemns ? To my mind it is most 
monstrous. It is like the old barbarous laws of disem- 
bowelling, burning alive, boiling, crucifying, impaling, 
starving, pressing to death those sentenced to die. The 
ultimate annihilation makes the previous torture hard 
indeed to justify 1 ' 

Most certainly, as compared with his own view, that 
the tortures will be continued for ever^ and death never 
be allowed to release the suflferer from them, even the 
above monstrous caricature of the doctrine of Scripture 
would be tender mercy itself. 

Strangest of all, even Mr. Garbett has. endorsed this 
palpable fallacy. 

* We most fully agree in the view so vividly expressed 
by Mr. Grant in his book, that this belief appears to 
the mind most horrible, and incalculably to exceed in 
horror the ordinary orthodox doctrine. For, in this 
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ease, God must be supposed to keep the wicked alive in 
order that He may torment them, lingering over the 
process of dissolution as if to crowd into it as much 
agony as possible ; whereas, in the orthodox view the 
eternity of existence is but a part of that mystery of 
being with which Grod endowed His creatures at the be- 
ginning, and the endless suffering but a perversion of 
that lofty capacity of nature which was formed to be a 
vehicle of everlasting joy, and which human sin alone 
has changed into a vehicle of everlasting suffering.' * 

Surely God can withdrww any nature with which He 
has ' endowed ' any of ^ His creatures at the beginning.' 
Every creature is dependent upon God for existence 
from one moment to another. * In Him we live, and 

* This is certainly not the yiew that was taken of * endless suffering ' 
by that profound and learned divine, Jonathan Edwards, if we may 
judge from the following passage in his writings, which describes some- 
thing very much beyond * a perversion ' of man's * lofty capacity of 
nature* : — 

'The world will probably be converted into a great lake or liquid 
globe of fire — a vast ocean of fire, in which the wicked shall be over- 
whelmed, which will always be in tempest, in which they shaU be tossed 
to and fro, having no rest day or night, vast waves or billows of fire 
continually rolling over their heads, of which they shall for ever be full 
of a quick sense within and without; their heads, their eyes, their 
tongues, their hands, their feet, their loins, and their vitals shall for 
ever be full of a glowing, melting fire, enough to melt the yeiy rocks 
and elements. Also they shall be full of the most quick and lively 
sense to feel the torments — not for one minute, not for one day, not for 
one age, nor for two ages, nor for a thousand ages, nor for ten thousand 
of millions of ages, one after another, but for ever and ever, without 
any end at all, and never, never be delivered I ' 
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move, and have our being.' Therefore, when a moral 
creature like man has turned his Mofty capacity of 
nature ' into a curse, God may either deprive him of life 
altogether, or leave him to endure the consequences of 
his own sin. In the latter case, it is to all intents 
and purposes 'keeping him alive.' No creature can 
live an instant longer than God chooses. *The 
mystery of his being' may affect the mode in which 
Divine power is exerted for its sustenance ; but, prac- 
tically, an Archangel is kept alive by God as much 
as an insect.* It is, therefore, a purely gratuitous, 
groundless assumption, to say that it vfiay be necessary 
to keep fallen creatures alive for ever under punish- 
ment, but that it cam/not be necessary to keep them alive 
under it for a time. The argument that no limited 

* Since writing the aboye, I have met with the same argument in 
the BainboWf Maix:h 1869 :— 

* To our aspirations for eternity, Scripture answers by the promise of 
eternal life through Christ Jesus ; but there it stops. An essential 
immortality of the soul it denies as explicitly as it denies it to the body. 
To one Being only — to God — does it allow to have *Life in Himself: * 
of one Being only — Grod — does it allow immortality, i.e. the absolute 
incapacity of death {&6cuf€uria), to be an attribute (John y. 26 ; 1 Tim. 
vi. 16). And here, as in everything else, Scripture is the book of the 
highest reason. That which has had a beginning may have an end. 
That on which God has bestowed life He may and can inflict death upon. 
The highest intelligences, as much as the lowest, must depend on Him 
for the continuance of their life. Let Him withdraw His sustaining 
power, and the mighty archangel becomes a thing of naught as com- 
pletely as the insect which dances in the sunbeams for an hour and then 

passes away for ever.' 

b2 
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amount of punishment would be an adequate manifes- 
tation of the Divine wrath, however it may make one 
shudder, is at least based upon the exceeding sinful- 
ness of sin. But to represent unlimited suffering as a 
righteous necessity, while the infliction of any limited 
number of stripes is represented as * pure vengeance,' 
that cruelly * lingers over the process of dissolution, as 
if to crowd into it as much agony as possible,' is simply 
to assume, that if a moral creature forfeits his life by 
sin, it must be taken away from him instantaneously 
and painlessly, or he is treated cruelly. 

Besides, even if God had endowed man's soul at the 
beginning with an indestructible existence, his body 
was certainly not thus endowed ; so that the raising of 
the bodies of the wicked, and keeping them for ever in 
torment, would be as much the direct act of God Him- 
self, as Scripture represents their future temporary 
sufferings to be. The gift of immortality would be be- 
stowed upon their mortal bodies, for the express purpose 
of aggravating the pain, which it is said that the soul, 
being indestructible and impenitent, must necessarily 
endure to all eternity. 

Subjoined is a letter, which the Editor of the Ghris^ 
tian Advocate was kind enough to insert after the 
appearance of his first article on the subject of these 
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sermons, and which contains some remarks that would 
otherwise have been made here. 

Several expressions that were found in the first 
edition of this volume have been withdrawn, as liable 
to give needless oflfence to honoured brethren who 
diflFer from me. I wish that I could conscientiously 
have withdrawn others.* But further reflection only 
confirms me in the belief, that this question demands 
the plainest possible dealing; and I must therefore take 
up the cross, which many of my friends will say that I 
have made for myself, and continue to speak what I 
believe. He Who has called me to this work knows 
my heart, and will not make me an ofiender for a 
word. There is no cause, I am confident, that any of 
His servants could undertake, in which He would be 

* It has been Biiggested to me, for instance, in no unfriendly spirit, 
that the words ' God would suffer an eternal defeat ' (p. 26) ' savour 
of irreverence/ But in what do they differ from the words, * Grod is not 
unrighteous to forget your work of faith ? * or * It was impossible 
for God to lie?* or 'He cannot deny Himself?* The Apostle's 
argument is — God cannot act unrighteously, tell a lie, or deny Himself; 
under such and such circumstances He would be doing so; therefore 
such circumstances cannot possibly arise. My argument is — God can- 
not suffer an eternal defeat; under such and such circumstances He 
would be doing so ; therefore such circumstances cannot arise. Where 
is the difference ? What is there more irreverent in saying that it is 
impossible for God to suffer an eternal defeat than in saying that it is 
impossible for Him to lie ? Does not our whole confidence in God, from 
first to last, rest upon such postulates ? And St. Paul's example proves, 
if any proof be required, that there is no irreverence in appealing to 
them. 
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more ready to pardon any infirmities or imperfections, 
than that of endeavouring to wipe off the most terrible 
aspersion that has ever been cast upon His character. 
In such a cause, ^ It is a very small matter that I 
should be judged of man's judgment: yea, I judge not 
mine own self; for I know nothing by myself, yet am 
I not hereby justified, but he that judgeth me is the 
Lord.' 

May every reader join in the prayer, ' What I know 
not, teach Thou me.' 

& M. 

A^ 1S69. 
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To the Editor of the ' Chviatian Advocate.^ 

Dear Sib, 

I believe it is not customary for Magazines to admit 
replies to their own articles; but, under the exceptional cir- 
cumstances of my case, perhaps you will allow me a few 
words. 

First, let me thank you for the tone of brotherly kindness 
with which you speak of myself personally, as well as for the 
candour and moderation with which you express your dissent 
from my views. The * pain ' that has been caused by them 
to yourself and others can be as nothing compared with that 
which the knowledge of it inflicts upon me. It is not what 
they may say or do that I care about, but what I know that they 
think and feel. The bare thought of it would, but for Divine 
grace, have utterly unnerved me in attempting the task to 
which I feel imperatively called. 

You complain of the ' temper ' and * spirit * of my book. 
It is only too probable that there may be much to complain 
of on that ground. But I must beg you to distinguish between 
the tone in which I speak of the doctrine and the tone in 
which I speak of its advocates. They are simply opposite 
extremes. Bight or wrong, I felt that the only way to deal 
effectually with the doctrine was to smite it with all the 
power that God might give me. In the mode of doing so 
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I doubtless may bare erred. I am not conaciouB of anything 
in the whole book that I ought not to have thought and felt, 
but there may be things in it that would have been better not 
said« It is the ^miliar difficulty in controrersy — to know 
how far we ought to restrain the full expression of our own 
feelings out of deference to the feelings of our opponents. We 
are aware, for instance, how deeply a devout Romanist is 
shocked by what appears to him the blasphemy with which 
onr Article speaks of the Mass. He regards the Mass as 
a sacred mystery : we as a superstitious fiction. Are we to 
pain him by giving full expression to our convictions ? or, are 
we to say less than we feel, out of respect to his honest, 
though mistaken, belief? If I have not acted sufficiently on 
the latter principle, I exceedingly regret it; but as to the 
substance of my book, I feel compelled to say, with the out- 
spoken Keformer whose change of views must have deeply 
grieved many of his former friends, and whose headlong zeal 
drew forth expostulations even iGrom his sympathisers, ' Here 
I stand : I can do no otherwise. God help me. Amen.' 

With regard, however, to multitudes of eminent saints, 
living and dead, who have held and defended that doctrine, I 
have not a hard thought, and trust that I have not uttered a 
hard word. That I could have no intention of doing so, must 
be sufficiently evident both from what I have said of them in 
several parts of my book, and iGrom the fact that any censure of 
them would in some measure at least have fallen upon myself 
also. With reference to the injurious effects alleged to be pro- 
duced upon Christian character by this doctrine, you adduce 
the names of men who, through believing it, have excelled in 
the very graces referred to. I fully admit it ; but still, if you 
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will allow me to quote my own words, * However good these 
eminent saints may have been, they would have been better 
still if they had been free from this theoretical error.' And 
elsewhere I speak of them as ' far brighter saints, more 
thoroughly furnished divines, and more zealous evangelists ' 
than myself. Indeed, were I to say all that I feel on this head, 
no one would believe me. So I will content myself with as- 
suring you, that the only doubt I ever feel for a single moment 
arises entirely from thoughts about myself. The truth ap- 
pears to me as clear as daylight : my sole difficulty is to believe 
that it IS I who see it. 

This leads me to remark frirther, that the appearance of 
presumption in denying the common doctrine is not nearly so 
great now as it would have been some years since. It is 
surely not correct to describe me in this matter as * one 
solitary clergyman.' Mr. Grant himself admits that disbelief 
in it has spread, and is spreading, with marvellous rapidity 
even amongst Evangelical clergymen. He intimates that in 
one diocese there is scarcely a clergyman who believes it; 
and though this is no doubt an exaggeration, yet the incident 
he mentions proves that there must be a very wide-spread 
defection. I have been perfectly astonished to find the 
number, both of clergymen and laymen, who had previously 
arrived at the same conviction with myself; several in my 
own congregation, whom I never in the least suspected of 
doubting the common doctrine. It is true that Universalism 
is spreading still more rapidly than the belief in destruction, 
but you will be greatly surprised before long to find how 
many will openly range themselves on the side upon which I 
take my humble stand. 
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The only other point that I shonld like to touch on is that 
of 'Rationalism.' Here we are more un&irly treated than 
on any other part of the controversy. Even your candour 
has partially failed at this point, though, I am sure, quite 
unconsciously.* 

* To show how recklessly the word * Rationalisin ' is sometimes used 
as a mere term of reproach, without the slightest reference to its 
meaning, it may he worth mentioning that a leading article upon 
this subject in the Bock was headed 'Eationalism in the Pulpit;' 
while its chief ground of complaint against me was that I insisted 
upon a too literal interpretation of Scripture, without making sufficient 
allowance for its metaphorical language ; in other words, that I would 
not consent to rationalise away such plain terms as ' life,' ' death,' and 
* destruction.' 

The following remonstrance was addressed to the editor : — 

* First, as to the application of the term " Rationalism " to a belief in 
the " eyerlasting destruction " of the wicked. It is just as reasonable as 
was the application of the term " Irvingism " some time ago to a belief 
in the personal reign of Christ; when Dr. M'Neile and a few other 
Evangelical men were thought to have " lost their senses," and " got out of 
their depth," and been ** led astray by the pride of intellect," and " fallen 
into a snare of the devil," and so forth, in presumptuously opposing the 
general opinion of the Evangelical world, and paralysing its missionary 
zeal, by ** relaxing the motives and obligations " to preach the Gospel to 
the heathen. No ; I am wrong. It is not nearly so reasonable ; for 
the Irvingites did believe in the personal reign, while Rationalists do 
not in general believe in " everlasting destruction," but rather lean to 
universal salvation. I agree with them in denying the eternity of evil; 
but if that makes me a Rationalist, then to agree with Romanists in 
denying the claims of Mahomet must make us all Romanists. What is 
there in the doctrine of the nature of Rationalism ? Absolutely nothing. 
I ground it entirely on the authority of Scripture, and maintain that it 
is the plain, direct, positive teaching of the whole Bible : there being 
only three or four expressions that are not manifestly and palpably in 
harmony with it, and every one of those, on careful consideration, ad> 
mitting of such an interpretation as, in the language of our article, does 
not *' so expound one place of Scripture, that it be contrary to another." ' 

It may be added, that although five leading articles, and several letters. 
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You speak of our agreeing with the Bationalists. We do 
no such thing. They are almost to a man Universalists. Our 
excellent friend Mr. Birks, who is still justly regarded as an 
oracle by the Evangelical party, goes more than half way with 
them in believing that all will ultimately be saved from sin, 
though not from suffering. We, on the contrary, believe that 
those who are sentenced to everlasting punishment will utterly 
perish, and be destroyed body and soul in hell. But even if 
we did agree with the Rationalists, why should that make us 
^ doubt the soundness of our position any more than your 
agreeing with the Sacerdotalists should make you doubt the 
soundness of your position? If on the merely negative 
side of our position we stand by Francis Newman and Pro- 
fessor Jowett, you stand, on the positive side of yours, by 
John Henry Newman and Dr. Pusey. 

But my chief ground of complaint lies in the assumption, 
which nearly all the advocates on your side make, that we 
are biassed in our views by semi-rationalistic principles. 
Some may be so, but many are not. I entirely demur to 
your inference from my remarks about the way in which a 
practical unbeliever may be turned into a positive infidel by 
this doctrine. I know Christians who were first led to doubt 
it, not in the least by feeling its difficulty, but by being 
struck with the unnatural meaning it assigns to life and death 

had appeared in the Bockf all endeayouring to show my * unspeakable 
folly ' in believing that the finally impenitent will be ' destroyed soul 
and body in hell/ or, ajs the Athanasian Greed expresses it, * perish 
eyerlastingly,' its readers were subsequently informed, in an article upon 
the writings of Origen, that he held, ' like Mr. Minton of modem timeSf 
that all men, howeyer bad, though dying without repentance, and that 
even deyils, would be finally restored to G-od's fayour.' 



xlii LETTER TO THE * CHRISTIAN ADVOCATE.' 

in Holy Scripture. But, granting that some do begin by see- 
ing that it is highly improbable, have not many converts from 
Eomanism begun by seeing the extreme difficulty of believing 
in transubstantiation ? What matter is it how the investiga- 
tion begins, if the enquirer becomes perfectly satisfied at last 
that the doctrine in question is unscriptural ? We maintain 
with reference to eternal evil just the three positions that you 
maintain with reference to transubstantiation — that the texts 
adduced to prove it wholly fail to do so, that other texts dis- 
prove it, and that it is inherently impossible. You say that 
the incredibility which we allege lies only in our own minds, 
for that you do not feel it to be at all incredible. The 
Eomanist would say the same to you. He would say that you 
first conjure up a supposed impossibility, and then wrest the 
plainest language of Scripture to make it fit your preconceived 
ideas about the properties of matter. Yet you do not refrain, 
for fear of being called a Eationalist, from pressing him with 
the impossibility of his doctrine. Neither shall we. And my 
firm conviction that, whatever may be made of my arguments, 
you will entirely fail to prove your position by Scripture, arises 
not only from twenty- three years' study of the subject, but 
also from my perfect confidence that the Bible is the Word of 
God, and therefore cannot possibly teach anything so utterly 
inconsistent with the character of its Author. 

I am, yours faithftOly, 

SAMUEL MINTON. 
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The wide-spread belief in the Eternity of Evil is 
perhaps the most astounding phenomenon that has ever 
appeared in the history of the human mind. There is 
nothing at all to be compared to it, except the belief 
in Transubstantiation. No human ingenuity could 
invent a more absolute physical impossibility than the 
one, or a more absolute moral impossibility than the 
other. But there is this great diflference between them : 
that the one only insults and degrades the human under- 
standing ; the other casts a fearful aspersion upon the 
moral character of God. And though it is no more 
possible to degrade man's intellect than to degrade 
his body, without demoralising him, yet the theory of 
Transubstantiation does not so directly blaspheme the 
Majesty of Heaven as the theory of Eternal Evil. The 
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one charges Grod with performing a stupendous piece of 
jugglery, the other accuses Him of infinite cruelty.* 

* In justification of this expression, let the language of St. Paul 
be remembered: 'God is not unrighteous to forget your work and 
labour of love.' Any doctrine, therefore, which taught that God did 
forget our good works would charge Him with unrighteousness. Just 
so, as God has told us that the wages of sin is death, a doctrine which 
teaches that He will inflict on sinners a punishment infinitely greater 
than He has Himself declared to be the just desert of sin, charges Him 
with infinite cruelty. 

Some persons will doubtless be greatly shocked by the language in 
which this doctrine is stated in the following pages, just as many others 
are shocked by the abominations of the confessional being publicly ex- 
posed. They ought to be shocked, not by such things being stated^ 
but by their being believed or practised. What kind of doctrine 
must that be which will not bear being stated in plain terms ? And 
what kind of practice must that be which will not bear being brought 
to light? 

The following extract from a letter of the Key. Dr. Leask, editor of 
the BainboWt to Mr. James Grant, will show that I am not alone in 
feeling it right to use great plainness of speech upon this subject :— 

*With the greatest respect for you, I must decline inserting yoir 
letter, for which I hope you will pardon me, when I express my pro- 
found sorrow that you have written a book in vindication of the mon- 
strous absurdity, the wicked blasphemy against the God of heaven, that 
any human creature is to suffer unending torments, literally everlasting 
agony. I am amazed how any man who has the slightest conception of 
the Divine character can believe that frightful and utterly unscriptural 
dogma. If there be one fact in the Word of God clearer than another, 
it is His settled purpose to destroy sin and sorrow out of His universe, 
and to make all things new. The *' destruction " of every creature who 
is not united to Christ, " who only hath immortality," is the revealed law 
of action. It is settled that a time is coming when God will be all in 
all. No being destitute of the Divine nature will exist in the universe 
of God, when He shall have completed His most glorious purpose. 
Man, by nature, is mortal. In the entire Bible you will not find im- 
mortality predicated of man as such. Death ia the wages of sin ; Ijfe 
is the gift of God. 
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Sat why use such strong language ? Because nothing 
less will open men's eyes to see what a monstrous doc- 
trine they are at least professing to hold. The subject 
has generally been treated, except by infidels, far too 
apologetically. Men have stood trembling before this 
huge idol, and half apologising for venturing to express 
a doubt whether it is really possessed of any actual life, 
instead of taking the sword of the Spirit and hewing it 
in pieces before the Lord. This has resulted from two 
causes : First, from their not having sufficiently grappled 
with the whole teaching of Scripture upon the ques- 
tion to feel perfectly certain of its thorough con- 
sistency ; and secondly, from the dread of party excom- 
munication.* 

The most wonderful thing connected with this doctrine 
is the tenacity with which it is, or has been until very 
recently, held almost universally by * Evangelicals.' That 

* Out of respect for you, I purposely avoided entering into particulars ; 
otherwise I should have had to condemn the book toto codo. Sooner 
than advocate the atrocious calumny against God, that He will keep 
wretched beings in life for the purpose of tormenting them as long as 
He himself exists, I would rather be broken on the wheel.' 

* ' In a free country parties will always be found ; and party has its 
ties, its friendships, its antipathies. Join it-, and you are welcome; 
stand aloof from it, and you are watched ; desert it, and you are abused 
— ^aU the more bitterly, the more nearly you approach the party you 
abandon.' — lAfe of Wiiberforce, By J. C* CJolquhoun. 
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believers in the Grospel of the Grace of Crod, some of 
the closest followers in the world of the Apostle Paul, 
should consider it such an essential part of their system 
as to call the denial of it heresy if not infidelity, is 
surely passing strange. Why should they be so 
devoted to a doctrine, which, if heartily believed and 
realised, would break the stoutest heart, or drive the 
strongest mind raving mad; which virtually robs the 
Law of its terrors, by making it impossible to be- 
lieve that such a threat will ever be executed ; which 
weakens the power of the Gospel, by enveloping the 
Love, that it is its glory to proclaim, in a dense cloud 
of hopeless darkness ; which damps the Christian's joy 
and hope, by telling him that evil will never cease, but 
that the most frightful discord will for ever mar crea- 
tion's harmony; and which drives multitudes into 
positive infidelity, by representing the Bible as abso- 
lutely committed to the truth of something utterly 
incredible ? It is partly because so few of them have 
time and inclination for a searching investigation of what 
appears at first a very difficult subject, and partly be- 
cause, on great questions, they will move only together. 
It is morally impossible for so large a number of persons 
to rid themselves simultaneously of such a deeply-rooted 
prejudice, and the force of party discipline prevents 
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anyone breaking the ranks, unless he is prepared either 
to leave his party altogether or to be ostracised by it.* 
Personally, I have no desire for either one or the 
other. As to everything that concerns the Gospel, 
I am still distinctively * Evangelical ; ' though I never 
have been, and never will be, in bondage to the arbi- 
trary bye-laws, narrow prejudices, and antiquated tra- 
ditions, of any party whatever. But I see so clearly 
how utterly unscriptural this doctrine is, and what 
incalculable injury it is doing to the cause of Christ, 
that no personal considerations can make me hesitate 
for a moment to speak what I believe. For ^ not the 
truth which a man knows, but that which he says 
and lives, becomes the soul's life ; truth cannot bless, 
except when it is lived for, proclaimed, and suflFered 
for.' I well know my own powerlessness to influence 
public opinion ; but, when a gun is ready loaded and 

* I am Bony to be obliged to say, that the spirit and temper dis- 
played by some persons who have a great * name to live,' since the 
delivery of these sermons, only too painfully illustrates the following 
observations of Mr. Spurgeon in ' Morning by Morning,' on the words 
'Ephraim is a cake not turned ' (Hos, vii. 8). *A cake not turned is 
soon burnt on the side nearest the fire; and although no man can have 
too mnch religion, there are some who seem burnt black with bigoted 
zeal for that part of truth which they have received, or are charred to a 
cinder with a vainglorious Pharisaic ostentation of those religious per- 
formances which suit their humour. The assumed appearance of superior 
sanctity frequently accompanies a total absence of all vital godliness. 
The cake which is burned on one side is dough on the other.' 

C 
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cocked, a child may pull the trigger; and that I 
believe to be precisely the present state of this ques- 
tion.* I have been astonished at the number of 
persons who, since the delivery of these sermons, have 
told me how long such thoughts have been working 
in their minds, and how much relieved they have been 
by finding expression given to them. The mine seems 
ready to burst ; and perhaps the only thing needed is 
to let it be seen that this monstrous excrescence, which 
Satan has contrived to fasten upon the Divine Eevela- 
tion, can be cut away from it, without touching its foun- 
dations, except vastly to strengthen them, and without 
robbing it of one particle of its glory, but rather 



* A list of some works recently published in favour of the view 
presented in these pages will be found at the close. To Mr. White's 
book I am indebted for the first gleam of light that I ever received upon 
this subject ; and I can heartily endorse the following remarks of Mr. 
Dayis : — 

* The same truth had been enforced by the Bey. Edward White, one 
among the earliest and best of the writers of this century on the subject ; 
though his volume, as was almost inevitable at the period when he 
engaged in the controversy, was not wholly free from error. The gist 
of all recent arguments may be foimd there : and I acknowledge with 
deep gratitude my own obligation to it. Although I only accepted con- 
fidently, after long study, his general conclusion, I shall never forget 
how much light his earnest pages threw upon my faith, and the great 
relief that I derived from their perusal. The volume was written by 
Mr. White in early life, and he would probably modify much of its 
argumentation now ; but, published with admirable moral courage, and 
a noble disregard of temporal interests, it has done good service in the 
cause of Truth.' 
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enabling that glory to shine forth with greater bril- 
liancy than ever. If the following pages should be 
made use of by the Spirit of God to conduce ever so 
slightly to that end, I shall feel that I have not run 
in vain, neither laboured in vain. I am overwhelmed 
with a sense of the favour that Grod has bestowed upon 
me in awakening me out of a hideous dream. To be em- 
ployed in awakening others out of it also would seem 
too great an honour for me to believe possible, but that 
He so constantly chooses the weak things of the world 
to confound the mighty, and things which are not to 
bring to nought things that are. 

One word to those who put the subject aside, not 
wishing to have their minds ' disturbed ' about it. Do 
they love their neighbours as themselves? If they 
had believed themselves to be condemned to endless 
suffering, would not their hearts bound at the bare 
possibility that they might be ultimately released from 
their misery, even at the expense of being blotted out of 
creation ? But as the question relates only to others, 
albeit including perhaps their own fathers or mothers, 
husbands or wives, brothers or sisters, sons or daughters, 
who may have died out of Christ, they do not wish to 
be disturbed (1) with such a hope being suggested for 

themj and refuse even to examine the grounds on which 

c2 



1 PSEFACS TO 

it ifl maintained. They object to being troubled with 
^controversy^ I What can account for this? Only 
the palpable fact that the doctrine has no hold what- 
ever on their real feeling, but is simply an abstract 
theory, which they are compelled to admit on the 
supposed authority of Scripture. A particular inter- 
pretation of certain texts has been so drilled into them 
from childhood, that they cannot conceive any other as 
possible ; and therefore to throw doubt on the Eternity 
of Evil, they r^ard as tantamount to throwing doubt 
on the truth of Scripture. 

But surely they ought to see the difference between 
an infidel, who says. See what horrible doctrine Scrips 
ture teaches, and a belieyer, who says. See what horrible 
doctrine the traditions of men have falsely attributed 
to Scripture ; between one who uses the popular theory 
as a weapon wherewith to attack the Bible, and one 
who, instead of yainly attempting to parry the blow, 
endeavours to wrest the weapon out of his hand. To 
the former, ordinary Christians may well be excused 
for turning a deaf ear. But to the latter, however weak 
and insignificant he may be in himself, it might be 
expected that they would strain their ears in listening, 
if only in the faint hope that he might be able to 
throw a gleam of light on the darkness, by sug- 



THE FIHST EDITION. ll 

gesting at least the possibility of understanding the 
testimony of Scripture in some less gloomy sense. 
Why do they ever cease to examine and re-examine 
the Bible for themselves, to see if there is not some 
way of escape from the oppressive burden which their 
traditional belief lays upon them ? Why are they not 
perpetually asking everyone they know, who is com- 
petent to give an opinion, whether the original words 
necessarily convey the meaning commonly attached to 
them ? Why do they not eagerly grasp at the veriest 
straws, that oflfer the slightest hope of helping them out 
of this slough of despond ? If it were a question that 
could in any degree shake the foundation of their faith, 
or interfere with their peace of mind, the case would 
be very different.* But as it is, when the result of 
shaking off their old tradition would be enormous gain 
without a particle of loss, their resenting even the sug- 
gestion of such a hope is intelligible only on the sup- 
position that their theory has not enough effect upon 
their feelings to make them willing to be troubled with 
any thought about it. And here is just the root — one 
root at least — of the dislike felt by many persons to 



* The Eternity of Evil has lately been called a ' vital doctrine/ It 
seems hard to understand how it can be essential, or in any way con- 
ducive, to the life of a belieyer. 
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'iPrT-e *!,e ^ii: '•=-ct ':)rr';ichetL Tliev cannot >rar the 
•t' »U'<> jf *h;nk;n^: to weicti eTiiicHi^e inii jtilL^ for 
•'h^rr,^#»lv^^ :a tiw much. :V»r them. Tht-y hiive also an 
iriPaja-r fi-eJine, tluit if *hev sh«>iild iad theni^trl^es to 
liave rv^en wron^ in -^ne point thev may likewise be 
•^rronGT in another, and where is it to st^-n? So thev 
have a horror of anvtliinjj beinir iisnirbed: thev want 
jii<»f: to rhink and feel, and believe, and act. as they 
have ahvavs done. From the eternal torment of their 
dear^flt friends, down to the channng of a pgalm or the 
arrpmorenrient of a service, thev love 'old* thin«j:s. and 
dr^fwl any thinly 'new/ Tnij;ta.]riTig the 'old paths* of 
habit for the old paths of tmth.* 

Mnch the same answer may be giv^i to another 
qnftBtion, which, as a matter of feeling, I should like to 



♦ Th^ ntAt/^mefnUt Skhowt hare been abundantly justified bj the tone 
/yf nr\mor<mn leff^rs which hare since reached me. One person 'was 
h/f/fpi/ fft nny * that this book had not shaken his £iith in the doctnne 
e4 ^f^rT)n\ ^vil ; ftiK>th«p, who waa rather staggered by it at ficrst, after- 
waM« ffh * $^mf]y relieved* to find that he eonld stiU retain his old 
fi|rtfiK/ns ; while a third promised to read it, but * without eren wishing 
Ut A^f AA w'ifh me/ In each of these cases, which are £ur samples of 
tfinny t^harnf thtt fueling of satisfaction was not at being able to beliere 
In ^Ti4\\f^nn snffVring, supposing it to be revealed, but at finding, as they 
thtmi^hf, thai if was rerwiled : they positively wished the doctrine to bo 
ffnti, U (VmUtrhtxl them less, to think that millions of their fellow- 
ffhfiittft'n will wriihe in ef/emal agony, than itwonld have done to dis- 
f4rfhf ntu\ rtokfKrwlwIgft that they themselves had been in error. So 
JtrfiMfi wmtid mthftr that all Nineveh had perished, than that he should 
haf i> npi^nrMl to bo a false prophet. 
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dispose of at once. If the doctrine, it may be asked, is 
as bad as you represent, how can many of the believers 
in it so excel in holiness? Everyone becomes like 
that which he worships. How, then, can any spark of 
love remain within the breast of one who worships a 
Grod capable of inflicting endless suffering upon His own 
creatures ? What kind of character must be formed in 
the worshipper of a God, whose goodness will never 
extend beyond causing eternal good to preponderate 
over eternal evil ? The truth is, they do not worship 
such a God. They have two distinct Gods, the ono to 
argue about, the other to love and adore. When 
Scripture has to be defended against the charge of 
teaching an incredible doctrine, their own mistaken 
view of its language compels them to assert that the 
doctrine is perfectly credible. When sinners have to 
be warned to flee from the wrath to come, no terrors are 
thought too great to set before their eyes. But their 
own God is a wholly different Being. When they enter 
into their closet and pray to their Father which is in 
secret, they see only the God and Father of our Lord 
Jesus Christ, the God whose name is Love, and whose 
love has been begotten in themselves by the Word. 
No thought of endless torment enters into their con- 
ceptions of Him they worship ; or if Satan be able to 
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obtrude it for a moment, it is instantly repelled as a 
hideous spectre. That they must receive some injury 
from entertaining it even in theory is certain. All 
moral truth sanctifies ; and therefore any error must to 
a certain extent interfere with sanctification ; and the 
various ways in which this error does so have been 
pointed out in the eighth and ninth of the following 
sermons. I am now only endeavouring to remove what 
might be felt as a preliminary objection, by shoydng how 
the almighty power of divine grace can diminish the evil 
that would naturally flow from false doctrine. Faith 
filters the adulterated draught which is taken by the in- 
tellect, letting the pure truth contained in it sink down 
into the heart, while the residuum lies floating on the 
brain, clouding the mind no doubt, and producing a cer- 
tain degree of unsteadiness in the walk and conversation, 
but not poisoning the blood, as it would naturally do 
if it were allowed to take its course. However good 
these eminent saints may have been, they would have 
been better still if they had been free from this theo- 
retical error. Multitudes of saints, whom I never 
dream of approaching in holiness, have believed both 
in Eternal Evil and in Transubstantiation« I cannot 
hope to overtake them in the Christian race; but I 
hope to get nearer to them than would ever have been 
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possible if we had continued to be equally weighted. 
How encouraging to know that in this race it is mot 
one only who receives the prize; that the superior 
excellence of one is no loss to another; and that 
without any reference to the rest, each one will receive 
his own reward, have his own praise of God, and reap 
to the full extent of that which he has sown. May we 
all, in our several callings, and according to our 
abilities and opportunities, so run that we may obtain. 

S. M. 

PS. — Since writing the above, I have received letters 
from a number of persons, who consider my throwing 
olBF this ' tradition of men ' to be a departure from the 
faith, and who express their intention of earnestly 
praying that I may be brought back to the truth. As 
regards some of them, I fear, from the very little effect 
which their prayers seem to have upon their own spirit, 
that they can be of little avail to others. But there are 
many humble-minded Christians amongst my friends, 
who are just as sure that the doctrine of Eternal Evil 
is the truth of Grod, as the devoutest Boman Catholic 
can be with regard to Transubstantiation. Their 
prayers will be heard. . And I never more needed 
them, than under the conflict, to which Grod has called 



Ivi PREFACE TO THE FIBST EDITION. 

me, in assaulting this old stronghold of Satan. To 
contend with enemies is nothing. To withstand friends 
to the face is painful in the extreme. Let them pray 
on, with all their might, and without ceasing. Every 
one of their prayers will be answered, though not in 
the way they expect. If offered in faith, and humility, 
and love, they will bless not only me, but themselves 
also. And I know no greater blessing with which God 
could reward their intended kindness to me, than by 
bringing them out of the dismal shadow of this strong 
delusion, and enabling them to rejoice in the light, 
which is now gladdening the hearts of multitudes of 
their fellow Christians. 
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' If thou criest after knowledge, and liflest up thy voice for under- 
standing ; if thou seekest her as silver, and searchest for her as for hid 
treasures ; then shalt thou understand the fear of the Lord, and find the 
knowledge of God.*— Prov. ii. 3-5. 

* The theological student is often a student chiefly of some 
human system of divinity, fortified by references to Scripture, 
introduced from time to time as there is occasion. He pro- 
ceeds—often unconsciously — by setting himself to ascertain, 
not what is the information or instruction to be derived from 
a certain narrative or discourse of one of the sacred writers, 
but what aid can be derived from them towards establishing 
or refriting this or that point of dogmatic theology. Such a 
mode of study surely ought at least not to be exclusively pur- 
sued. At any rate, it cannot properly be called a study of 
Scripture, 

* There is, in fact, a danger of its proving a great hindrance 
to the profitable study of Scripture. For so strong an associa- 
tion is apt to be established in the mind between certain 
expressions and the technical sense to which they have been 
confined in some theological system, that when the student 
meets with them in Scripture, he at once understands them in 
that sense, in passages where perhaps an tmbiassed examination 
of the context would plainly show that such was not the 
author's meaning. And such a student one may often find 
expressing the most unfeigned wonder at the blindness of 
those who cannot find in Scripture such and such doctrines, 
which appear to him to be as clearly set forth there as words 
can express ; which perhaps they are, on the (often gratuitous) 
supposition^ that those words are everywhere to be understood 
exactly in the sense which he has previously derived from 
some human system — a system through which, as through a 
discoloured mediimi, he views Scripture. But this is not to 
take Scripture for one's guide, but rather to make one's self a 
guide to Scripture.' — Essays on the Writings of the Apostle 
Paul. By Archbishop Whately. 
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SERMON L 

Who is the image of the invisible God, — Col. i. 15. 

This is one of those passages with reference to which, 
however confident we may feel as to their general mean- 
ing, we soon become conscious that they point to some- 
thing far beyond the grasp of our finite minds. How- 
ever true may be the glimpses we are able to obtain of 
what it reveals, they are but glimpses after all ; and 
far beneath our deepest soundings there lies a fathomless 
abyss, of which the ever-increasing knowledge of eter- 
nity will only enable us to say with more intelligent 
conviction, ' Oh the depth 1 ' We have need to enter 
upon the consideration of it with holy awe and deep 
humility, veiling our faces before the unapproachable 
light, taking the shoes from oflF our feet before we tread 
on such holy ground, and saying, * Open Thou mine 
eyes,' — ' I beseech Thee, show me Thy glory,' — so far 
as I may be able to bear it. 
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2 THE GLORY OF CHRIST. 

What is meant by * the invisible God ' ? Certainly not, 
invisible to the bodily eye. For that would imply that 
God had some shape or form, though invisible to us, of 
which Christ's body was the * image ' or visible resem- 
blance ; and as form can be produced only by a boundary 
line, it necessarily involves limit. Besides, the creative 
act being immediately afterwards ascribed to Christ, 
shows that He is here spoken of in His Divine nature. 
It is to the inward eye of the mind, and that not of 
man only, but of any creature whatever, that God is in 
Himself invisible. His dwelling in light that no man can 
approach unto, refers to no physical light, but to the 
incapacity of any created mind to know anything of His 
Being, His Nature, His Attributes, or His Character, ex- 
cept as they are revealed in and by His only-begotten Son. 

An * image ' is the most complete representation that 
can be made of any material object ; so much so, that if 
the image were perfect, it could not be distinguished 
by sight from the original, and therefore to see it 
would be as good as seeing the original. This is the 
idea here employed to set forth one of the deepest 
truths that have been revealed to us with reference to 
the Divine Existence. But for the manifestation which 
He has made of Himself in Christ, the eternal God 
would have dwelt for ever alone and unknown: in 
perfect light wherein was no darkness at all, but in 
light unseen by any — except Himself. In Christ there 
is a fall and complete manifestation of God. Whatever 
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there is in Him to be known, may be known by Christ, 
just so far as our own powers of vision are able to see 
Christ. Our view may be dim or distorted, so that we 
see the image obscurely or untruly ; or the image may 
be of such vast dimensions, that we are unable to take 
it all in : but so far as we do see it, we see God. ^ He 
that hath seen me, hath seen the Father.' 

Now just what Paul here asserts in a figure drawn 
from the sense of sight, St. John asserts in a figure 
drawn from the sense of hearing — * The Word*' Words 
represent thoughts. Until we speak, thoughts dwell only 
within our own mind. But as soon as we speak, if the 
language be perfect and perfectly understood, the hearer 
understands them as well as we understand them our- 
selves. But for Christ, God would have dwelt in 
^ eternal silence.' Thought there would have been, all- 
embracing thought, that could never receive the addition 
of one new idea ; but it would have been thought that 
led to nothing, that terminated in itself, and remained 
absolutely unknown to any, except the solitary Thinker. 
Christ is the utterance of that one universal thought ; 
and an utterance so clear and full, that as far as the 
language is understood and rightly interpreted, the 
thought is perfectly revealed. 

Again, in the Epistle to the Hebrews, the same truth 
is stated under yet other figures. Christ is said to be 
Hhe brightness of His glory, and the express image of 
His person.' The word rendered ' brightness ' means — 

B 2 



4 THE GLOBT OF CHRIST. 

shining forth. Without Christ, the glory would have 
existed, but could never have been manifested. 
Through Him it is to illumine the universe with the 
light and warmth of its glorifying beams. The word 
rendered * express image,' is literally — character. It 
means, in the first place, the mark stamped upon any- 
thing by a die: and then, from that, any distinctive 
mark upon a person or thing, which, as we commonly 
speak, gives it a character. Our special use of the 
term, as referring to moral conduct, is an uninten- 
tional witness to our consciousness of the fact, that 
in responsible creatures the really distinguishing marks 
are moral qualities. The lines that are cut into a 
man most deeply, and stamp him as what he is, 
are not social or intellectual or physical distinctions, 
but the characters of holiness or sin engraved upon 
his soul. He may be a helpless cripple, all but an 
idiot, and a pauper as well, and yet rank higher in 
the scale of being than the veriest giant in body and 
mind that ever swayed the destinies of an empire. It 
is not, however, in this limited sense that Christ is the 
* character' of the Divine Being, but universally, in 
everything by which He is distinguished from all other 
beings ; He is the impression, struck oflF from the whole 
of what constitutes the Eternal Grod. 

And now we ask. When did He begin to be * the 
image of the invisible Grod ' ? Some would reply, At 
the Incarnation. But can the Apostle be speaking of 
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what began at the Incarnation, when he goes on to say, 
*For by Him were all things created'? And how could 
St. John's language be harmonised with that view ? He 
speaks of Christ as the Word, before He ^ became flesh,' 
and seems anxious to declare in the most emphatic 
manner that He was always the Word, by adding, ^ The 
same was in the beginning with Grod,' that is in the 
same capacity, as the Word. So also was He always the 
image of God,' in the essential conditions of the Divine 
existence. The Godhead so existed, that in the Son 
lay the capability of Divine manifestation, the possi- 
bility as well as the guarantee of all the revelation that 
should ever be made of, God. The first step in the 
putting forth of that power was the first act of creation. 
But from eternity He was the * image,' or the ' word.' 
The word was as yet unspoken, but it was formed, and 
ready for utterance at the right moment. The image 
was veiled, but it existed in all its perfection, ready to 
be unveiled in due time. The process of speaking the 
word, of unveiling the image, began, as we have said, 
with creation ; it has been going on ever since, and, we 
doubt not, will go on to all eternity. 

The taking of our nature upon Him was evidently a 
most marked and important step in the great work. 
His death and resurrection scarcely less so. But every- 
thing that has ever been done, great or small, was 
necessary to the perfection of the revelation. If the 
most trifling of Christ's dealings with any of you this 
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day had been otherwise than it was, God would not 
have been so well known to the intelligent universe 
as He will be now. The very hairs of yonr head are 
all numbered : and well they may be ; for every one of 
them is a string of the instrument from which the 
divine harmony is sounding forth, that is to give ever 
richer and fuller expression to the Eternal Word. One 
hair too many or too few, one hair turning white too 
soon, or remaining black too long, would introduce 
discord into the music, and impair the perfection 
of the image. But no such thing is possible until 
Omniscience is deceived or Omnipotence overpowered. 
Strange and mysterious as it seems, when we re- 
member that part of the material with which He has 
to work is the free-will of intelligent responsible 
creatures, yet is it most certain, nay, inseparable from 
our fundamental conceptions of a Supreme God, that 
He must work, and none can let it ; that in one way 
or other He must order all things after the counsel of 
His own will, inasmuch as ' Of Him, and through Him, 
and to Him are all things.' May we all be able to 
say from the bottom of our hearts, *To whom be glory 
for ever. Amen.' 
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SEEMON n. 

Who is the image of the invisible God, the first-born of every 
creature. For by Him were all things created, that are in 
heaven and that are in earth, visible and invisible, whether they 
be thrones or dominions or 'principalities or powers ; all things 
were created by Him and for Him ; and He is before all things, 
and by Him all things consist. And He is the Head of the 
body, the Church ; who is the beginning, the first -bom from 
the dead, that in all things He might have the preeminence,-" 
Col. I. 15-18. 

Wb have already spoken of Christ as ' the image of the 
invisible God,' in the essential nature of His Divine 
existence. And now we proceed to enquire in what 
sense He is * the first-bom of every creature.' Our first 
impression would naturally be that it referred to His 
preeminence in dignity amongst all creatures, — the 
term * first-bom' being often used solely with re- 
ference to rank, irrespective altogether of time. But 
this view is quite irreconcilable with the following 
words, which speak of Him as the Creator : ^ For by 
Him were all things created.' Here, therefore, it can 
mean only, that He was bom prior to all creation ; 
referring to that mysterious relationship within the 
G-odhead of which we know absolutely nothing, except 
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that it bears some analogy to the relation of father and 
son among ourselves. A son becomes in time equal to 
his father in everything but relationship. The father 
continues father, the son continues son ; that is alL In 
the Godhead, that knows no time, to which all the past 
and all the future are one ever-present moment, the 
Father and the Son were always equal, except in rela- 
tionship. But of the essential nature of this relation- 
ship we are unable to form the slightest conception. 

It is quite possible, indeed, that the expression may 
have been selected to include a reference to the fact, 
that He who, in His Divine nature, was bom from all 
eternity, before creation, was also afterwards to assume 
the form of a creature, to take creaturehood into the 
Godhead, and a form of creaturehood in which birth 
takes place ; and that in that nature he was to occupy 
the position of the first-born in point of preeminence, 
being exalted to the highest rank in all creation. But 
the primary reference must be to His Divine nature, 
or the Apostle's argument becomes hopelessly dis- 
located. 

Tor in [not 'by'] Him were all things created.' 
As the seeing power of our body resides in the eye, and 
the hearing power in the ear, so the creative power of 
Deity resided in the Son, as part of the self-manifesting 
power. *That are in heaven, and that are in earth' — 
heaven being used to include everything beyond the 
region of this globe. * Visible and invisible ' — the world 
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of matter and the world of spirit. * Whether they be 
thrones or dominions or principalities or powers.'— It is 
very questionable whether the Apostle meant to say that 
the heavenly hosts are arranged in ranks, answering to 
the several terms here employed. From the third 
chapter of this epistle it appears that the Colossians 
pretended to be very learned in matters connected with 
the unseen world. They probably marshalled the armies 
of heaven according to some fanciful arrangement of 
their own. And Paul, waiving any argument on such 
a purely speculative matter, says — Well, whatever they 
are, call them what you please, they are all the creatures 
of His hand. 

Still it must be remembered that in writing to the 
Ephesians he directly calls the evil spirits * principali- 
ties and powers ' ; so that there can be no doubt as to 
the same principle of rank and order prevailing in the 
unseen world, that we see to prevail in all the visible 
creation. From an archangel to an insect there is no 
dead level to be found ; all is gradation ; the highest 
creature having enough to humble him, and the lowest 
enough to ennoble him, in his immediate connection 
with, and dependence upon, the Creator Himself. 
Equality is the dream of man's littleness and ignorance, 
and all his levelling propensities are merely the re- 
bellion of his pride and self-will against God's universal 
law of rank, and order, and subordination. 
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Older 18 HeftTen*8 ibst law ; and that confeased. 
Some are, and most be, greater than the rest. 

This is just what makes the abuse of aathority one of the 
greatest crimes — ^because it tnms a power, which God 
has given for the pmpose of benefiting others, into an 
instrument for oppressing them. 

He from whose hand all power on earth prooeeda 
Banks its abuse amongst the foolest deeds. 

All things were created by Him' — Here is the 
creative power, that resided *in Him/ actually put 
forth. 'And for Him' — as an intermediate step to- 
wards what is declared to be the great end of all things, 

* the glory of God the Father.' All will conduce to the 
glory of the Father, by first bringing glory to the Son. 

* Every tongue shall confess that Jesus Christ is Lord, to 
the glory of God the Father.' He is the point from 
which all the glory of the Godhead shines forth, and the 
point to which it all returns — ^the focus and centre of 
the universe. 

* And He is before all things.' It is very difficult to 
see why the Apostle here goes back to Christ's pre- 
existence. Probably some phase of the Colossian errors, 
if we knew it, would account for the train of thought. 
In the concluding words, however, we shall find no 
difficulty — 'And in Him all things consist,' or hold 
together. He is the universal Sustainer and Preserver, 
as well as the universal Creator. In Him, observe, not 
' by ' Him. The sustaining of creation is not effected by 
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a succe^ion of acts : but as a house rests on it« foun- 
dation, so creation rests on the Divine power, which 
resides in the Son ; interpenetrated throughout by His 
sustaining energy, it ' consists.' 

The importance of this last truth will appear in a 
subsequent sermon. For the present we must pass it 
over, and proceed to the Apostle's next step in the 
unfolding of his argument. 

Depending upon this primal glory of Christ as the 
Eternal Son, follows an additional glory, in connection 
with the new creation, which was to arise out of the ruin 
of one part of the old creation. *In Him was Life,' 
the original life of all things. And in Him is that 
higher life, eternal life, which can be reached only 
through death. 

It was in the eternal purpose of God to raise one 
portion of His creatures to a height of dignity and 
honour far above any other ; to bring it into the closest 
possible relationship to Himself. Creaturehood was to 
be taken into the Godhead. In that created form all 
the fulness of the Godhead was to dwell for ever: 
^ creature and Creator were to meet at that point ; ' and 
from that point was to flow forth in ever-widening 
circles, and with infinite variety of application, the 
Divine love, which would embrace the universe. Nearest 
to the Throne were to stand some, in such intimate 
relationship to the Incarnate Son that He would not 
be ashamed to call them brethren; partakers of the 
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very nature that He had Himself assumed, receiving 
their new life directly from union with Him, and asso- 
ciated with Him in the government of the universe. 
But to reach that height of glory. He and they alike 
must first pass through death. Why, we know not. 
We can partly understand that aspect of it in which 
Christ's death was necessary to make atonement for the 
guilt of sin, and our own death is necessary to purify 
us from the defilement of sin. But why a state of 
things requiring so terrible a process should ever have 
been allowed, why it should have been rendered ne- 
cessary that death and resurrection must intervene 
before we can reach the destined glory, are questions 
which only the shallowest minds will imagine that they 
can answer, and about which the highest possible 
attainment is to be able to rest satisfied with the assu- 
rance, *What I do, thou knowest not now but thou 
shalt know hereafter.' 

But whatever be the reason, the fact is certain. And 
its grand interest to us lies in the fact, that we are 
the creatures destined to be raised to such a stupendous 
height, to sit with Christ on His throne, and shine as 
the stars for ever and ever. It is our nature that the 
Son has already taken into the Godhead, and out of 
our race is now being gathered that ' Church ' which 
under its immediate * head ' is to occupy the foremost 
place in all creation, as the mystical * body ' of Christ. 
It was necessary to take this glance at the glory of 
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the Church, in order to appreciate what the Apostle 
here wishes to show, — namely, the glory of Christ as its 
Head. 

*And He is the Head of the body, the Church.' 
Throughout these verses * He ' and ' Him ' are empha- 
tic ; doubtless in implied opposition to some Colossian 
errors. And this perhaps also accounts for the abrupt- 
ness with which he speaks of * the body.' The natural 
way of expressing it, and that which he elsewhere 
adopts, is ' the Church, which is His body.' But with 
reference to controversies that were prevailing about 
the Church as a body, especially about its head, Paul 
asserts that * He is the Head of the body ; ' a position 
which he immediately proceeds to establish. 

' Who is [inasmuch as He is] the beginning.' Christ 
is the beginning, the origin, of the new creation, which 
was to spring from death ; as He was the beginning of 
the old creation, which sprang from nothing but what 
was contained within the Deity itself. And this He 
becomes by being * the first-born from the dead ; ' not 
the first who was ever restored to life, but the first-ftorn 
from the dead, the first who arose from death into that 
new life which His Church is to partake of. It is not, 
however, mere priority of resurrection that constitutes 
Him the Head of the body, but the fact that His 
resurrection, including of course all that led to it, from 
His incarnation to His death, was both the essential 
condition and the effectual guarantee of our resurrec- 
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tion. When the Head rose^ the whole body rose also 
in Him ; God * quickened us together with Christ, and 
raised us up together^ and made us sit together in 
heavenly places in Christ Jesus.' So that He obtained 
His position as * Head of the body ' by becoming its 
origin^ by overcoming death, and opening the kingdom 
of heaven to all believers. 

*That in all things' — ^the new, as well as the old, 
creation — 'He might have the preeminence.' In His 
Divine nature He has preeminence over it, as having 
called it into being. In His Divine and human nature 
united He has preeminence over it, as having raised it 
from its fall, and placed it in a position of security and 
honour far above that which it originally held. 

The union of those two natures, with the ultimate 
results of what has been accomplished by the Grod-man, 
the Christ, of God, will be brought before us in the next 
verses. Meanwhile, let us rejoice with joy unspeak- 
able and full of glory, at the wonderful prospect set 
before us; let us in spirit already cast our crowns 
before His feet, singing, Thou art worthy, for Thou 
hast redeemed us; and let us seek for grace to walk 
even here more worthy of the vocation wherewith we 
are called, more worthy of God, who has called us unto 
His kingdom and glory. 
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SERMON m. 

For it pleased the Father, that in Him should all fulness 
dwell ; and having made peace through the blood of His cross, 
hy Him to reconcile all things unto ^Himself; by Him, I say, 
whether they be things in earth, or things in heaven. — Col. i. 
19-20. 

The Apostle began by speaking of the Son, in His 
Divine nature, as *the image of the invisible God,' 
the Eevealer of Deity. In that capacity He was the 
Creator of all things, the ' beginning ' of the old creation. 
Then came the incarnation, when the Word was made 
flesh, creaturehood taken into the Godhead by the 
union of the Divine and human natures in Christ. In 
that capacity, by His death and resurrection, he became 
the * beginning,' or origin, of the new creation, the 
^Head' of that *body' which, being gathered out of 
the human race, is called the * Church.' This second 
glory was added to the first, Hhat in all things He 
might have the preeminence.' And the reason why it 
was necessary that He should thus have universal pre- 
eminence, was that the whole fulness of the Godhead 
was permanently to abide in the bodily form which He 
assumed, and therein to effect a complete and ever- 
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lasting reconcDiation between the creature and its 
Creator. 

The word * fulness ' means either that which fills 
something else, or that which is filled with something 
else. In Eph. i. 23, the Church is called * the fulness ' 
of God, as the special receptee of Divine fulness. 
Here, *the fulness of the Godhead' is the plenitude 
and perfection of all that belongs to God, all that con- 
stitutes Him what He is. This in its entirety dwells 
in the incarnate Son. This of itself would not directly 
prove Christ's Deity. It would prove that He should 
be worshipped as Ood ; * that all men should honour 
the Son even as they honour the Father ' — because if 
all the fulness of the Godhead dwells in Him bodily, 
He must be equal with God, — if not God. He 
must have been raised to a level with God, — and what- 
ever reverence is due to God, must be due to Him 
also. And if this were admitted fully and unreservedly, 
the rest would be little more than a dispute about 
words. For it would practically come to the same 
thing. If you are to feel and act towards Christ cw 
God, why then He is God to you. But it never is fully 
admitted by those who deny his Deity. And no wonder. 
For we instinctively feel, that God would not raise a 
mere creature to equality with himself; *My glory will 
I not give unto another.! And here lies the importance 
of maintaining the absolute Deity of Christ. For if you 
give it up, everything else follows, the whole edifice 
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comes down together. Now, that truth depends, not 
upon the whole fulness of the Godhead dwelling in Him 
bodily, but upon His being the Incarnate Son, the Word 
made flesh. His Deity rendered it possible for all the 
fulness of the Godhead to dwell in Him. 

It is not the whole Godhead, observe, that dwells in 
Christ. He is not the Father, nor the Spirit ; but He 
is the Son. Neither the Father nor the Spirit became 
man; but the Son did, and therefore Christ is God. 
And in Him, not in His humanity only, but in His 
entire Person as the God-Man, dwells all the Fulness 
of the Godhead, the whole attributes and perfections of 
Deity. To carry out His great self-manifesting design, 
God saw fit that the whole fulness of Deity should be 
embodied in a visible created form. He selected the 
human form ; which the Son, consequently, took upon 
Himself, being made in the likeness of man, and thereby 
rendered it capable of containing all the Divine ful- 
ness. 

This residence was to be a permanent one : the 
fulness was to * dwell,' not sojourn, in Him. It was 
not a mere temporary expedient to meet a necessity 
that had arisen. This is one aspect of it, no doubt. 
And it is the first which presents itself to us in the 
GospeL But here we rise far above that to the great 
design of self-manifestation, and the universal recon-^ 
ciliation of all things to Himself, towards which man's 
redemption is only a step in the process. 
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* And having made peace through the blood of His 
Cross, by Him to reconcile all things unto himself.' If 
there could be any doubt as to the * all things ' here 
being coextensive with the 'all things' that were 
* created ' by Christ, it would be at once removed by 
the same classification being employed, ^ whether they 
be things in earth or things in heaven ; ' it is the whole 
universe. In the Epistle to the Ephesians we are told 
that this is to be * gathered together^' literally headed 
up, *in Christ.' TMiile He is to be peculiarly the Head 
of the Church, He is also to be the Head of the Uni- 
verse ! And as this is here called being ' reconciled ' to 
God, it is manifest that the universe is to be brought 
not merely into subjection, but into harmonious rela- 
tion to God. 

This is said to be effected by * having made peace 
through the blood of His Cross.' Here is the heai't of 
the whole system, the pivot on which everything turns, 
the central point between the creation and the recon- 
ciliation of all things. On which observe, first, that it 
was accomplished by the same eternal Son, Who ever 
was, in the conditions of His Divine existence, and ever 
will be, in the endless fulfilment of those conditions, the 
one sole * image of the Invisible God,' the Manifester 
of Deity from first to last : and secondly — which is the 
most wondrous thing of all, and constitutes it, perhaps, 
the exceptional fact in the history of the universe — 
that it was accomplished, not by doing, but by suffer- 
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ing ; not by acting, but by being acted upon ; not by 
any exercise of power, but by an abandonment of all 
power, and stooping to the lowest depth of humiliation. 
He was * crucified through weakness.' 

And what did this do ? Did it merely illustrate in 
His own person one of the deepest laws of the universe, 
that only through death can the highest life be at- 
tained ? No. It did that, no doubt ; but it did more. 
Our views of this question must at best be limited 
and imperfect, and it is unwise to insist upon rigid 
definitions. But if Scripture teaches anything, it 
teaches that there was some moral necessity for it, 
arising out of Grod's own essential and unchangeable 
character. Whether we are able to see it or not, it is a 
matter of revelation, that in order to put away sin, and 
bring in everlasting righteousness, on which depends 
eternal life, it was required by the righteousness of 
Grod, that the Son of His love, in human form, should 
be * made sin for us,' that sin should be * laid upon ' 
Him, and that He should pay the death penalty which 
was its rigliteous due — that He should ' put away sin 
by the sacrifice of Himself.' No wonder the Apostle 
puts this in the very forefront of the great reconciliation, 
which is to be the ultimate end of Christ's work. For 
if the universe is to be harmoniously and securely 
headed up in Christ, above all things must it be neces- 
sary that sin should be done away with. Any other 
reconciliation that may be efiFected must be altogether 
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subsidiary to the bringing into conscious harmony with 
God, those moral intelligent creatures who were alien- 
ated from Him by wicked works. 

Now we pass over at present any consideration of the 
bearing of this upon the destiny of the fallen angels^ 
which will come before us subsequently. And we pro- 
ceed to inquire how it affects those intelligent creatures, 
who have never fallen, the holy angels, or any other 
sinless beings that may exist throughout the universe. 
They do not need the same kind of reconciliation that 
we do : in their case there is neither guilt nor enmity 
to be removed ; they are already at * peace ' with God. 
But still we believe that Christ's redeeming work will 
confer infinite blessing on every one of them to all 
eternity. It is not from curiosity, nor even from sym- 
pathy alone, but from their own personal interest in it, 
that * the angels desire to look into ' the mystery of 
the cross. There do they learn, and there will they 
ever learn, their deepest lessons in the knowledge of 
God. One object in man's redemption was, ' that in the 
ages to come He might show the exceeding riches of His 
grace in his kindness toward us through Christ Jesus.' 
As the fruits of this are unfolded to all eternity, their 
minds will expand, and become more capable of re- 
ceiving from the fulness of God ; they will rise ever 
nearer and nearer to God — ^nearer to His heart, and 
nearer to His throne. By this, and perhaps by other 
means of which we can understand nothing, they will 
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be saved from the possibility of ever falling ; they will 
be kept eternally at one with God ; the peace will never 
be broken, the harmony never be disturbed. This we 
believe to be the chief benefit conferred upon them by 
Christ's death. It may be, that to have restored them, 
if they had fallen, He must have taken their nature; 
but to establish them in holiness, so that they never 
can fall, the work He accomplished in our nature may 
very possibly be sufficient. In the dispensation of the 
fulness of time, they will be * headed up in Christ,' 
and so brought into indissoluble union with God. 

And now as to the rest of creation, animate or in- 
animate. How will it be reconciled to God? By 
harmony and order being restored where they have 
been disturbed, or preserved where they are as yet un- 
broken. Sin has introduced discord and confusion into 
the universe. To what extent we know not. But we 
learn from the Apostle's statement that, however far it 
has extended, it will at length cease wholly and for ever. 
When sin comes to an end all suflFering and all disorder 
will come to an end also. From the highest creature 
nearest the throne, down to the minutest atom of matter, 
everything will be in its right position and fulfilling its 
proper function. What will be the actual state of 
things resulting from that in the material world, whether 
here or elsewhere, we have no means of knowing. We 
expect new heavens and a new earth, but what they 
will be like we cannot tell. As to the moral world, 



22 THE GLOKT OF CHRIST. 

however, there can be no doubt. God is Love. And if 
all His creatures are to be reconciled to Him, then, in 
every breast throughout the universe, amongst all ranks 
and classes, with all their endless diversities, must Love 
reign supreme. Christ is that Love incarnate, and vrith 
that Love the Spirit of Christ will fill all things. 
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SEEMON IV. 

By Him to reconcile all things unto Himself ; hy Him, I say, 
whether they be things in earthy or things in heaven, — Col. i. 20. 

The ultimate object of Christ's redeeming work is to 
reunite creation to its Creator, to restore universal and 
eternal harmony, so that discord and disorder shall 
never again by possibility enter, but God be * all in all.' 
How does this bear upon the future destiny of the 
wicked— whether men or devils ? 

We can hardly be surprised that the Apostle's de- 
claration here should encourage some to hope that they 
will all be eventually restored. Nor can it be denied, 
that, as regards men, there are other passages that seem 
strongly to confirm the hope. But notwithstanding 
this, it is quite impossible to maintain such a view, if 
we admit the Bible, as a whole, to be a revelation from 
God. If it teaches anything at all, it teaches that some 
will never be saved. It declares that there are vessels 
of wrath fitted to destruction, just as plainly as that 
there are vessels of mercy prepared unto glory. Ample 
proof of this will come before us, as we proceed. It may 
be suflScient at present to remind you of our Lord's 
words concerning Judas, * Good were it for that man 
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several capabilities made eternally at one with their 
Creator. 

We are therefore placing no limit whatever upon the 
universality of the Apostle's statement, when, on the 
most positive testimony of Grod's word, we are compelled 
to reject absolutely and unhesitatingly the possibility 
of universal individual salvation. 

What, then, will become of those who are not saved ? 
The popular view is, that they will live for ever, in un- 
mitigated enmity against God, and consequently in un- 
mitigated suflfering; in other words, that evil of every 
kind, moral and physical, will continue for ever. 

If anything were needed to show how diametrically 
opposed this is to the reconciliation of all things, it 
would be the desperate shift to which the advocates of 
that view are driven, in order to escape from the di- 
lemma. All things in heaven and earth, they say, will 
be reconciled to Grod, but not all things in hell. Then, 
if hell is to be excluded from the *all things ' to be re- 
conciled by Christ, it must be excluded also from the 
* all things ' created by Him — for there also the Apostle 
uses the same classification, ^ both which are in heaven 
and which are in earth.' But St. John says, ' Without 
Him was not anything made that was made.' In point 
of fact, however, Scripture knows nothing of any hell 
beyond the region of this earth. By ' things in earth ' 
is meant not merely things on the sur&ce of this 
globe, but everything connected with it. 
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There are other inspired statements also as to the 
object of Christ's redeeming work, which are quit« as 
hopelessly irreconcilable with the popular view. In 
Heb. ii. 14, we read — *That through death He might 
destroy him that had the power of death, that is^ the 
devil;' which is explained in 1 John iii. 8 — *For this 
purpose the Son of Grod was manifested, that He might 
destroy the works of the devil.' Could anjrthing be 
more directly opposed to these statements than the 
supposition that one part of the universe is to be set 
apart for the eternal exhibition of Satan's works in their 
fullest possible matmity ? Instead of losing his ' power 
of death ' he will retain it in a more tremendous form 
than ever. Some have argued against the destruction 
of this earth, on the ground that it would give Satan a 
triumph. This may or may not be so. But most 
assuredly, if Satan is to be the author of eternal sin, 
and consequ^itly of eternal suffering^ he will have an 
eternal triumph, and Grod will suffer an eternal defeat. 
How would the Almighty be compensated for this, by 
the power of eternally torturing him ? The enemy 
would retain his * spoils.' Some of them would have 
been taken from him, but enough would be left to en- 
able him to hurl back hate and defiance against Him 
who created, and tried to redeem, the victims of his wiles. 
This hatred would be as hard for God to bear from any 
of His creatures, as it would be for them to bear the 
heaviest infliction that He could lay upon them. For 
* Grod is Love ! ' and love cannot bear to be hated. 



THE GLORY OF CHRIST. 27 

This brings before us another consideration. The 
popular doctrine is totally opposed to the central truth 
of Scripture as to the Divine nature, namely that * God 
is Love.' Here we tread on different gtound. To the 
statements we have just been considering, the doctrine 
in question is directly opposed. The argument against 
it from the love of God is one of inference only. Now 
some persons tell us, that we are wholly incapable of 
drawing any such inference whatever, both because our 
moral judgment has been warped by the fall, and also 
because our mental capacities are necessarily limited. 
That an undoubted truth lies at the bottom of this ob- 
jection, we readily admit. The existence of evil is in 
itself a tax upon our faith. We have to believe in God's 
love, notwithstanding some appearances to the contrary. 
And with the grand proof of His love afforded us in 
the gift of His Son, our faith ought to be able to bear 
the strain. Though it is not what we should have ex- 
pected, though we cannot understand it, yet, if all 
evil will sooner or later come to an end, and result 
in eternal glory to God, and eternal blessing to the 
universe, we can easily believe that when that time 
arrives, when, with all the facts before us and minds 
capable of grasping them, we look back upon the 
shadow that was allowed just for an instant to darken 
the scene, eveiy trace of which is gone, except the 
ever-increasing blessedness and glory that infinite 
wisdom and grace evolved out of it, — rwe shall ourselves 
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perceive the periDission of Bin and sufifering to have 
been as much the result of in6nite Love^ as anything 
else that God ever did. 

But if evil- is never to end, the whole case is 
altered. If a single creature is to be kept alive 
for ever in flames that would instantly consume 
him, were not Almighty power put forth to sustain him 
under the torture, so that he may never be put out of 
his misery, — ^then we cannot form the faintest concep- 
tion of what Love means, as applied to God. Yet by 
telling us that He is Love, He implies that we can 
understand what is meant by it, And if so, we may 
be as certain as we are of our own existence, that 
He would never have created anything at all, if it had 
involved the necessity, or even risked the possibility, of 
one single creature writhing in eternal agony. It would 
have destroyed His own happiness. Infinitely rather 
would He have remained alone in solitary existence, than 
take a step that could possibly lead to anything so dread- 
ful. But when it is said that these millions of suffering 
creatures will know Who it is that is thus keeping them 
alive in their torments, and will consequently hate 
Him with ever-increasing hatred, we reach the climax 
of impossibility. To suppose that a God of Infinite 
Love can be perfectly happy, while conscious of being 
the object of eternal hatred to multitudes of His own 
creatures, is the most violent moral self-contradiction 
that could possibly be invented. 
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Let US endeavour to illustrate the foregoing distinc- 
tion. If you had to work out a sum in arithmetic, 
involving a vast number of figures, and a variety of com- 
plicated calculations, you would readily admit the possi- 
bility of making some mistake. If an arithmetician, in 
whom you had perfect confidence, assured you that the 
result of your calculations was wrong, you would feel 
quite sure that you had made a mistake, however 
unable you might be to discover it. But if all the 
arithmeticians in the world assured you that two and 
two make five, you would not believe them ; nor would 
you feel the slightest doubt as to the accuracy of your 
own calculation, that they make four. You would not 
be at all disturbed by any charges of presumption, 
or any appeal to your own admitted fallibility. It 
might be said. If you allow that you may err in one 
case, but not in the other, where do you mean to 
draw the line? — ^where does your infallibility end, and 
your fallibility begin ? At all this you would merely 
smile ; or if you gave a serious answer, it would be to 
the effect, that confidence is a matter of degree, and that 
the degree of confidence you felt, as to two and two 
making four, was precisely the degree of confidence 
you felt as to your own existence. In either case you 
Tiiay be mistaken ; but you feel fully justified in acting 
08 if it were impossible. You see the one, and you 
hrvow the other. Just so — ^if evil be of limited duration, 
I can easily attribute all the difficulties connected with 
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anything to escape the horror of the thoughts that haunt 
US incessantly ; we cannot, indeed, see the writhings of 
their agony or hear their shrieks of despair, but we 
know what they must be, we can never forget them for 
a moment, and the thought of them makes life unendur- 
able to us. 

How do the advocates of the doctrine attempt to meet 
this ? Why, they say, that sin being committed against 
an Infinite Being must deserve infinite punishment, and 
that a feeling of satisfaction at wrong-doing, unre- 
pented of, receiving its due reward is part of our moral 
nature-— one of the results of our being made in the 
image of Crod. The latter part of this statement is per- 
fectly true ; the former a palpable fallacy, which has 
often been conclusively disposed of. For a sin to 
deserve infinite punishment it must be committed not 
merely against, but still more 6y, an infinite being. The 
opposite position makes a finite being capable of per- 
forming an infinite act, nay, it gives an infinite value 
to every moral act that any responsible being can 
possibly perform. For if whatever he does wrong de- 
serves infinite punishment, then whatever he does right 
must deserve infinite reward. So that the appeal to 
metaphysics not only utterly fails, but supplies a power- 
ful argument against the theory of endless suffering. * 

* It should have been added, that the theory of infinite gailt is irre- 
concilable with the doctrine of Scripture, that there are degrees of guilt ; 
that which is infinite admitting of no degrees. Yet Mr. Grant, who 
contends for infinite guilt, objects to the doctrine of Destruction, that it 
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These four positions, then, appear absolutely impreg- 
nable. First, that the doctrine in question is directly at 
variance with the declarations of Scripture as to the 
devil and his works being destroyed, and all things re- 
conciled to God. Secondly, that it is utterly irrecon- 
cilable with any intelligent belief that Grod is Love. 
Thirdly, that it does the utmost conceivable violence to 
some of the deepest instincts that Grod has implanted 
in our nature. And lastly, that it involves a meta- 
physical impossibility. 

In our next discourse we shall show, that it con- 
tradicts the plainest statements of Grod's word as to the 
final doom of those who will not come to Christ that 
they may be saved. 

does away with degrees of punishment and therefore of guilt. Strange, 
that he did not see how fatal the objection is to his own doctrine, how 
perfectly frivoloue as against that which he was opposing. 
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SEBMOX V. 

77<ie K-a^ef of iin ig death ; hit the gift of God is eternal life, 
through Je^m Christ our Lord. — ^Rox. vi. 23. 

Stra56E and startlinc: words these most soand in the 
ears of the Christian world. If anyone were to preach 
such doctrine as this now, he would probably meet 
with the same reception that Paul met with at Athens. 
Some would ask. What will this babbler say? — other 
some. He seemeth to be a setter forth of strange gods — 
becaujte he preached Jesus and eternal life. A few, less 
ignorant and therefore less bigoted, would say to him. 
May we know what this new doctrine, whereof thou 
speakest, is, for thou bringest certain strange things to 
our ears ? And if he replied. We write none other things 
unto you than those ye read ; our doctrine stands out 
on almost every page of the Bible as plain as words can 
speak ; it is simply this, that the wages of sin is death, 
but the gift of God is eternal life, through Jesus Christ 
our Lord ; they would at once say : Oh, impossible ; that 
text cannot be in the Bible, you must have got it out of 
the Apocrypha ; we have read the Bible all our lives. 
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but no such idea as that ever entered our minds. We 
always believed that death was impossible to man ; we 
know, of course, that his body, the lower part of his 
nature, goes to corruption, but as long as the higher 
part of his nature, the soul, lives, the man does not die ; 
and even the body is dissolved only for a time, it will 
be raised again, and then he will live for ever, whole 
and entire, and can never die. Eternal life is no 
peculiar gift of God through Christ, it is the common 
possession of every man. Indefeasible immortality is 
his great glory, the thing in which alone he is equal to 
his Creator. The wages of sin is not death, but to 
spend eternal life in sin and misery ; and the gift of 
God is to spend it in holiness and happiness. 

Yet no ; the text is not out of the Apocrypha, but 
out of the Epistle to the Romans. And it is only one 
of a multitude in which the same truth is quite as 
plainly, sometimes even more plainly, declared. 

We will first take those passages in which life and 
death simply are the alternatives put before us. There 
is no need to quote them ; a glance at the Concordance 
will show anyone, who is not already aware of it, how 
incessantly the Bible assures us, that if we live after the 
flesh we shall die, but if through the spirit we mortify 
the deeds of the body we shall live ; that he who hath 
the Son hath life, but he who hath not the Son of God 
hath not life; that he who believes in Christ shall 
never die, while he who rejects Christ will fall under 
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future destiny of the righteous and the wicked are often 
described in figurative language, of course we admit 
also. But we maintain that the whole of that figura- 
tive language points not to endless misery but to de- 
struction ; and that if endless misery be the real doom 
of the lost, and death be only a figure to describe it, 
then both that figure, and every other similarly em- 
ployed, are utterly misleading. 

Let us look at it closely. It is admitted by all that 
the death, which is the wages of sin, and which when 
inflicted is called * the second death,' means the death 
of the whole man — body and soul. Now we can infer 
what is meant by the death of the soul only from what 
we know of the death of the body. The second death 
must bear some analogy to the first death, or it would 
be simply a misleading term. What, then, happens to 
the body when it dies ? It becomes utterly incapable of 
feeling, or acting, or performing any one of its appro- 
priate functions. It is not that it performs them badly 
—that is disease— but that it does not perform them 
at alL When, then, death is said to be injBlicted on 
the soul what are we to understand ? Why surely that 
it will be reduced to th^ same condition. But the 
popular theory is that it will live for ever, performing 
all its functions, but performing them badly. In other 
words, that instead pf being punished with death, it 
will be afflicted with a loathsome and painful disease, 
which can never be cured, and from which death will 
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never release it, — that it will be always dying, but 
never die. 

The same thin;^ holds eood with regard to the share 
vhich the raised body/ is to have in the second death. 
The popular theory will not allow even it to die. It 
is to be kept alive in agony for ever. What a teacher 
the Bible must be, if this is the meaning of God being 
* able to destroy both body and soul in hell I * 

It may be said that after the first death, conscious- 
ness remains in the surviving soul ; and that therefore 
consciousness may remain after the second death. So 
it might, if the second death were only another deatli 
of the body ; but as both body and aovl are to be 
destroyed by it, no remaining consciousness is possible. 

This one word, therefore, the key-word to the whole 
subject, is amply suflScient to decide the question. It 
would be difficult to conceive a more violent perver- 
sion of the plainest possible teaching, than that which 
makes death to mean eternal life in misery. And this 
perversion is all the more inexcusable, on account of 
the earnestness with which the whole Bible labours to 
guard us against it. Every expression that human 
language can supply, and every metaphor that the 
material world can yield, to impress upon us that the 
wicked will wholly cease to exist, are piled one upon 
another, almost continuously, from Grenesis to Eevela- 
tion. They are said to perish — to pass away — to fade — 
to wither — to be destroyed — consumed — devoured — 
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burnt up — ground to powder — cut down — plucked up 
by the roots — broken to shivers — put away like dross — 
besides other similar expressions. What dependence 
can be placed upon the teaching of Scripture, if all 
this means that they will live for ever, with all their 
powers and faculties of body and mind in full exercise, 
though at enmity with God, and consequently in a 
state of unmitigated suflfering?* 

* * They are to be as " chaflF driven away before the wind," or " burnt 
np; " as " stubble before the wind ;" as " thorns burned in the fire ;" as 
" trees cut down," "rooted up," and " burned in fire." They are tx) be 
as " beasts taken and destroyed ; " as " a light put out ; " as '^ waters melt- 
ing away ;" as " the whirlwind passing by ;" as "the cloud consumed 
and vanishing away ;" and as a " dream" which "flees away." They are 
to be as " ashes under the feet ;" as " powder" ground down; as a " vessel 
dashed in pieces;" as a "garment eaten by the moth," or " consumed in 
rottenness ;" as " grass withering away ;" as " fat consumed into smoke; " 
and as " tow " and " tares" " burned in the fire.'"— i?et;. W, Ker. 

* In exact conformity with our view will be found the illustrations 
of future punishment in the Old and New Testaments. These are some 
of the illustrations of the former. The wicked shall be dashed in 
pieces like a potter's vessel : they shall be like the beasts that perish : 
like the imtimely birth of a woman: like a whirlwind that passeth 
away : like a waterless garden scorched by an eastern sun : like gar- 
ments consumed by the moth. They shall consume like the fat of 
lambs in the fire : consume into smoke : melt like wax : burn like tow : 
consume like thorns : vanish away like exhausted waters. The illus- 
trations of the New Testament are of the same character. The end of 
the wicked is there compared to fish cast away to corruption : to a house 
thrown down to its foundations : to the destruction of the old world by 
water, and that of the Sodomites by fire: to the death and destruction 
of natural brute beasts. They shall be like wood cast into quenchless 
flames : like chaff burnt up : like tares consumed : like a dry branch 
reduced to ashes. Every one of these images point — not to the pre- 
servation of life in any state of pain, but to the loss of life, the utter 
blotting out of being and existence.' — Bev, H, Constable, 
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But let us look at a few passages^ and see if there is 
anything in them to suggest such a strange interpreta- 
tion of the words. 

Matt. iii. 12. ^ Whose fan is in his hand^ and He 
will throughly purge His floor, and gather His wheat 
into the gamer ; but He will bum up the chafif with 
unquenchable fire.' Could any figure be employed 
more utterly repugnant to the idea of perpetual con- 
tinuance m whatever is here represented by ' unquench- 
able fire ' ? or could any figure more forcibly depict 
utter destruction ly its irresistible power ? The only 
difficulty is to say anything that can make it plainer or 
more decisive than it appears in itself. We really can 
do nothing but ask anyone, who still feels a doubt, to 
try the experiment of throwing some chaff into an 
intensely hot fire, and see what becomes of it. The 
fallacy of the common idea lies in supposing that, if 
fire be imquenchable, what is put into it must be inde- 
structible. But we shall have more to say upon this in 
the next sermon. 

Matt. X. 28. *And fear not them which kUl the 
body, but are not able to kill the soul : but rather fear 
Him which is able to destroy both soul and body in 
hell.' We select this from a host of passages in which 
the destruction of the wicked is spoken of, because both 
body and soul are so emphatically specified, and because 
the contrast drawn between the power of man and the 
power of God, renders the meaning of ^ destroy ' so 
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perfectly clear. To ^ destroy ' the soul is to * kill ' it. 
This man cannot do. He can make the soul very wicked 
and very miserable. What he is not able to do, is to 
put it out of conscious existence. That power he does 
possess with regard to the body ; not, as we explained in 
a former discourse, by putting out of existence its com- 
ponent atoms, but by causing such a disarrangement of 
them, or producing such an effect upon them, as leaves 
the body totally incapable of performing any one of 
its functions. The quibbling about ^ annihilation ' is 
wholly beside the mark.* No one contends for annihi- 
lation, but for destruction — which is quite another 
thing. 

Luke ix. 24. ^ For whosoever will save his life shall 
lose it : but whosoever will lose his life for My sake the 
same shall save it.' What is the ^ it,' which he shall 
either save or lose hereafter? Evidently ^his life.' 
Wbat else can it be ? He may lose it hereafter in a 
much more awful manner than he can possibly lose it 
now ; or he may save it hereafter for much higher 



* The langnage commonly employed on this sulject i» instractiTe. 
Onr opponents charge ns with believing in * annihilation/ and denying 
' everlasting pnnishment ;* both of which charges are absolutely ground- 
less. We donbt whether God will ever annihilate a single particle of 
matter that He ever created, and we hold everlasting punishment as 
strongly as they do. But we understtmd the punishment to be * ever- 
lasting destruction/ and what we deny is eternal evil. Erom both of 
these terms our opponents shrink with instinctive dread ; the one ex- 
presses too strongly what they do not believe, the other puts too clearly 
before them what they do believe. 
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eniovment than he can pii-oBil: > have fr^m it now. Bnt 
the thing which he will either save or k^e, is his Itfe : 
the diflFerence being, that at pre&eat he can oaly lose 
it partially, man not bein^ ' able to kill the sonl,' while 
then he will lose it entirelv, t-eine ' destroved. soul and 
bodv.' 

Gal. vL 8. * He that soweth to his flesh, shall of 
the flesh reap comiption ; bat he that soweth to the 
Spirit shall of the Spirit reap life everlasting.' Cor- 
ruption means literally the decay of a dead body, and so 
comes to represent death or destmctioD. It is the 
same word in the original, that in 2 Pet. ii. 12 is ap- 
plied to the slaughter of animal -s and in Col. ii. 22 to 
the consumption of food. 

2 Thess. L 9. 'Who shall be punished with ever- 
lasting destruction from the presence of the Lord, and 
from the glory of His power.' The peculiar value of this 
text is in connection with the last verse of Matt, xxv., 
which we shall have to consider in our next sermon ; 
* These shall go away into everlasting punishment.' 
Here we are distinctly told what the 'everlasting 
punishment ' is, namely, ' everlasting destruction.' It 
no more follows that everlasting punishment should be 
eternally in process of infliction than that everlasting 
destruction should be etemaUyin process of accomplish- 
ment. The wicked will no more be undergoing 
continuous punishment for ever, than they will be 
undergoing continuous destruction for ever. The 
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destruction will take place once for all, ^ when Christ 
shall come to be glorified in His saints,' but its efifects 
will be everiasting, inasmuch as there will be no 
recovery from it. That punishment therefore will be 
strictly everlasting — as lasting as the life of the 
righteous, for it will be the eternal deprivation of the 
blessedness which they would otherwise have been for 
ever enjoying.* 

Heb. X. 26, 27. ^For if we sin wilfully after that 
we have received the knowledge of the truth, there re- 
maineth no more sacrifice for sins, but a certain fearful 
looking for of judgment and fiery indignation, which 
shall devour the adversaries.' Of course the word 
* devour,' like any other of those we have quoted, may 
be used figuratively — indeed it is used figuratively 
here ; but we maintain that, as employed to describe 
the efiects of a ' fiery indignation,' it can denote only 
utter destruction. And this is confirmed by what im- 
mediately follows; in which it is compared to the 
stoning of an offender against the Mosaic Laws. * He 
that despised Moses' Law died without mercy under 
two or three witnesses. Of how much sorer punish- 
ment, suppose ye, shall he be thought worthy, who hath 
trodden under foot the Son of God.' Some have argued 
that as the dignity of Christ is infinitely greater than 
that of Moses, the punishment threatened must be 
infinitely sorer. But this is a mistake. For the sin 

* But see Appendix. 
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was, in each case, committed against Crod, and the con- 
trast is between rejecting a rerelation made tlirongh 
Moses, bot quite suflBciently attested to be from Crod, 
and rejecting a much more important revelation made 
through ChrisL And though perhaps not Tcry much 
weight may attach to the argument, yet, as &r as the 
expression goes, it seems scarcely likely that any com- 
parison would be instituted between endless suffering 
and the mere stoning of a man to death. The punish- 
ment alluded to would he so' much sorer ' as to make 
any reference to the other almost absurd. But under- 
stand it, in the light of other Scriptures, as a far more 
terrific destruction than anything that can be&ll a man 
in this life, and the comparison is natural and forcible. 
Hebu xiL 29. ' For our God is a consuming fire.' 
The word rendered ' consuming ' is as strong a word as 
the Greek language could supply. The popular theory 
makes God to be only a scorching fire ; those who are 
exposed to His wrath being for eyer tortured, but 
never consumed, by it. These words furnish the answer 
to an objection that may possibly be raised against the 
view that the soul as well as the body will be destroyed 
in helL Material fire, it may be sud^ could not 
destroy that which is immateriaL Perhaps not. But 
the God, who is Himself a consuming fire, is not con- 
fined to the use of material instruments for effecting 
any destruction that may be required. That He will 
make large use of material fire, there appears no reason 
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to doubt. But who imagines that He will use nothing 

else? 

1 Peter i. 23-25. * Being born again, not of cor- 
ruptible seed, but of incorruptible, by the Word of 
God, which liveth and abideth for ever. For all flesh 
is as grass, and all the glory of man as the flower of 
grass. The grass withereth, and the flower thereof 
falleth away : but the Word of the Lord endureth for 
ever.' The contrast is between the regenerate and the 
unregenerate, those who are subjects of the new birth, 
and those who are merely subjects of the old birth. 
The regenerate partake of endless life, because they are 
begotten of Grod through the Word, the eflFect of which 
must necessarily be abiding. The unregenerate in 
their natural state are like grass which withers and falls 
away. If this referred merely to the frailty of man's 
present life, there would be no force in the contrast ; 
for in that the regenerate and unregenerate are alike. 
The contrast is between the imperishable life of those 
who are bom of the incorruptible enduring seed, and 
the transitory existence of man in his natural fallen 
state — ^ all flesh.' 

2 Peter ii. 12. 'But these, as natural brute beasts, 
made to be taken and destroyed, speak evil of the 
things that they understand not; and shall utterly 
perish in their own corruption.' The form of the 
original shows that they are not compared to the brutes 
in their evil speaking, but in the ultimate consequence 
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of it.* That consequence is described in precisely the 
same terms as the slaughter of the animals. It is 
literally, 'made for capture and destruction/ and 
* shall utterly perish in their own destruction.' The 
words Hheir own' show that there will be a fitting 
difference in the manner of it ; but it must be destruc- 
tion, if there is to be the smallest propriety in com- 
paring it to the killing of an animal. 

1 John ii. 1 7. ' And the world passeth away, and the 
lust thereof: but he that doeth the will of God abideth 
for ever.' A careful examination of the context will 
show that the ' world ' is here not the material world, 
but the world of ungodly men. And the contrast 
between its passing away, and the righteous abiding for 
ever, is in perfect harmony with the whole teaching of 
Scripture. 

In our next discourse we shall consider the four 
expressions which are thought to teach an opposite 
doctrine : namely, that the wicked will abide for ever, 
no less than the righteous, only in misery instead of 
in happiness. 

Before concluding, however, let us answer a question 
that must naturally occur to any reflecting mind, and 
the answer to which is not a little instructive. There is 



* From a comparison of this text with Jude 10, it seems probable 
that St. Peter had their conduct as well as their destruction in his mind: 
although it is only in the latter point, that he directly likens them to 
the lower animals. 
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no difficulty in the doom of the wicked being described 
simply as ' death ; ' but how is the term ^ life,' standing 
alone as it so often does, sufficient to describe the 
blessedness of the righteous ? Other expressions no 
doubt make it abundantly clear that their bliss will 
not consist simply in endless existence. But how is all 
that included in ' eternal life ' ? The answer to this 
involves the essential principle of the whole matter. 
In Christ *all things consist' or hold together; as 
from Him they all at first derived their existence. 
In Him is life, and in Him only. Nothing can perma- 
nently live that is separated from Him. It may be 
allowed to retain for a time an imnatural existence; 
it may continue in a dying state as long as He sees 
fit; but it ^hath not life.^ and it must ultimately 
perish. The death of those who * have not the Son ' is a 
necessary consequence, arising out of J:he essential condi- 
tions of all existence. Irresponsible beings, animate or 
inanimate, may live by unconscious union with Christ, 
the nature of which perhaps we cannot understand; but 
moral creatures, by the very conditions of their being, 
can only live permanently by conscious willing union 
with, and subjection to, the great Head. As long as 
they remain without that, they are only * dead while 
they live,' and if they continue so, must in due time 
perish. 

Eternal life, therefore, necessarily implies eternal 
moral union with Christ, and so carries everything with 
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it. * Because I lire, ye shall lire ako;* there is no 
need to add 'in holiness and happiness,' for it most 
be so. An eternally dying life is impossible. When 
thi5 state of trial and probation is orer, and the final 
judgment comes, there are but two alternatives — ^life 
or death. 

This day life and death are set before you ; therefore 
choose life ; for why will ye die ? 
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SEEMON VI. 

Who shall he punished with everlasting destruction from the 
presence of the Lord, and from the glory of His power, — 
2 Thess. I. 9. 

Having shown the clearness and fuLaess with which 
Scripture foretells that the doom of impenitent sinners 
will be utter destruction, we now proceed to examine 
those particular passages which are thought to teach 
that their doom will be — not everlasting destruction, 
but — eternal life in hopeless misery. Multitudes of 
texts are brought forward against universalism, which 
have no bearing whatever upon the present argument. 
There are only four expressions in the whole Bible, 
which even appear to teach endless suffering, as dis- 
tinguished from everlasting destruction.* 

As to the first there is no difficulty. ^ Many of them 

* A text commonly adduced, in Isa. xxxiii. 14, ' Who among ns shall 
dwell with the devouring fire ? who among us shall dwell with ever- 
lasting burnings,' has no reference to future punishment, but to the 
perpetual invasions of Judaea by their enemies. The people in their 
distress say, ' Who can lire in such a state of things as this ? Who can 
bear these constant desolations ? ' As the Egyptians said to Pharaoh, 
* Knowest thou not yet that Egypt is destroyed ? * 

Th« parable of the Rich Man and Lazarus refers to the intermediate 
state. The Eich Man was in ' Hades,' not in ' Gehenna.' Both wocds 
are translated ' hell ' in our Bible. 

£ 
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lasting punishment.' Now it is surely of itself a note- 
worthy circumstance, when the advocates of a doctrine 
invariably select, as the name for it, an expression that 
occurs only once in the whole Bible, although the sub- 
ject to which it refers is so constantly mentioned in 
every form and variety of language. But let us see 
whether our Lord's saying does necessarily teach what 
is supposed. The question turns on the meaning of the 
two words rendered ' everlasting' and * punishment/ 

As to the former, there is no doubt whatever ; both 
its etymology and its use are decisive. It is taken 
from a word which means an age or period of time, 
and it consequently means lasting through the period 
referred to. What that period may be in any particular 
case, we can only learn, either from the context, or from 
our previous knowledge of the facts ; the word itself tells 
us nothing. For instance, the Mosaic ordinances were 
over and over again declared to be * everlasting ; ' that 
is, they were to last through the whole period of that 
dispensation; and the * hills' are called 'everlasting,' 
because they will last throughout the present state of 
natural things on the surface of our globe — that is, 
until ^ the heavens shall pass away with a great noise, 
and the elements shall melt with fervent heat,' and *the 
earth also with the works that are therein shall be 
burned up.' So, again, the fire that consumed Sodom 
and Gomorrah is called in Jude 7 ^ eternal fire,' because 
the effect of it still remains. Indeed, without these 

E 2 
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plain proofe of the sense in which the word is used in 
Scripture, it seems strange that our own familiar use of 
that whole class of expressions — everlasting, eternal, 
endless, unceasing, continual, perpetual, always, never, 
for ever — ^with an implied limit, should not have saved 
us from attaching the idea of absolute endlessness to 
them when found in the Bible. The common answer to 
this is, that in so speaking we use exaggerated language, 
which it is impossible to attribute to God's Word. If 
so, then a Jew is quite justified in adhering to the Mosaic 
ritual, for that was most positively declared to be ever- 
lasting. But it is altogether a mistake. Such language 
is no exaggeration at all ; it expresses the simple truth, 
that the thing referred to lasts continuously throughout 
the whole period, which is implied by the nature of the 
case. Perhaps no language in the world possesses a 
word which necessarily implies absolute endlessness — 
certainly not the Greek. A stronger word than that 
commonly used in the New Testament for everlast- 
ing, is applied by Jude to the ' chains,' in which the 
Mien angels ^are reserved under darkness;' and yet 
the duration of those ^ everlasting chains ' is expressly 
limited * unto the judgment of the great day.' 

Let us see, then, how this bears upon the subject 
before us. When the word * eternal' (or * everlast- 
ing,' which is only another translation of the same 
word) is applied in Scripture to the existence of 
God, or to the future glory of the Church, we under- 



THE 6L0RT OF CHRIST. 53 

standi it as meaniDg absolutely endless^ because we 
know, from other statements, that neither the one nor 
the other will ever come to an end»* When it is 
applied to the future punishment of the wicked, we 
know that — as far as regards the consciousness of 
punishment — it cannx>t mean absolutely endless, be- 

* This meets the objection, that if we put a limit to the miseiy of 
the condemned, we must also put a limit to the happiness of the saved : 
in other words, that if the wicked perish, so must the righteous, — if the 
wicked have not immortality, neither can the righteous have it, — if there 
is no eternal life out of Christ, neither can there be any in Christ. 
' Eternal' means lasting throughout the period referred to ; and that 
period may be limited in one case and unlimited in another. But see 
Appendix on * Everlasting Punishment.' 

We may also ask, how the way of holiness could be called ' the way 
everlasting,' in contrast to every ' wicked way ' (Ps. czxxix. 24) ; if the 
two ways were both everlasting, the one being the way of everlasting 
holiness and happiness, the other the way of everlasting sin and 
misery. 

* The certainty that the blessedness of the righteous will be truly 
everlasting does not depend on the use of the adjective aii&vios in con- 
nection with the life promised to them. If we had no evidence beyond 
the use of that word, we should not, so far as the proof turns upon 
language, have a certainty that immortal life is the inheritance of the 
saved. But we are not left to the imperfect assurance of an adjective 
of ambiguous meaning. The heavenly heritage is declared to be "in- 
corruptible, undefiled, and unfading," and " the crown of glory, one that 
fadeth not away;" "the corruptible is to put on incorruption, and the 
mortal to put on immortality." The future life of Christ's faithful 
servants is set forth as flowing from Him, and being like unto His life : 
"Because He lives, they shall live also;" "He is their life, and their 
life is hid with Him in God;" "they shall be made like unto Him;" 
"whether they wake or sleep, they are to live together with Him;'* 
"they are to be for ever (ir<£i^0T€) with the Lord;" and, "their vile 
bodies are to be changed, and fashioned like unto His glorious body." ' — 
Appeal to Scripture. Rev. J, Barton, M.A. 
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cause Scripture positively declaxes that evil will come 
to an end, and the irreclaimably wicked be utterly 
destroyed. * Everlasting punishment' therefore, as 
used by Our Lord in this parable, if it be understood 
oi felt pimishment, can only mean, at the utmost, 
punishment which will continue through the remainider 
of their existence; whilst the 'eternal life' promised 
to the righteous we know to mean endless indissoluble 
union with God in Christ. 

Still it may be said, that although such a view may 
be logically tenable, yet the impression naturally pro- 
duced by the contrast is, that the duration in each 
case is the same. This impression, so far as it con- 
cerns the duration of happiness and misery, is pro- 
duced by coming to the passage with that belief in our 
minds. The Eomanist, who has been taught from 
infancy to believe that the words 'This is my body' 
mean, ' This is the substance of my body,' is confirmed 
in his impression every time that he hears those words. 
He wonders how you can be so blind and perverse as to 
reject such plain teaching. In answer to all your 
arguments from Scripture and reason, he recurs again 
and again to his one text, * This is my body ; ' just as 
the advocates of Eternal Evil recur again and again 
to, ' These shall go away into everlasting punishment.' 
Look at a straight stick under water, and it will appear 
crooked. You may know that it is not crooked, and 
be able to prove it to a demonstration ; but as long as 
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you look at it through the distorting medium it will 
appear so. In the same way, while you look at this 
passage through the doctrine of Eternal Evil, it will 
appear out of line with the general teaching of Scrip- 
ture. And however completely you may be silenced in 
argument, it will still continue to look crooked. But 
let your mind be thoroughly possessed with the re- 
vealed truth, that the wicked are to perish for ever, 
and then, if you look at the passage with a right un- 
derstanding of the terms employed, it will wear no 
such distorted appearance;* the stick will not only 
be proved to be straight, but taken out of the water 
and seen to be so. 

Notwithstanding all this, I quite believe that our 
Lord did mean to ascribe the same duration to the 
punishment of the wicked, in one of its two elements, 
that he ascribes to the life of the righteous. In what 
will that punishment consist ? In suffering and in loss. 
Many or few stripes will be inflicted, according to each 
one's deserts ; while in every case they will end in the 
final loss of life, as the necessary consequence of not 
being united to Christ, in whom alone can anything 
permanently ' consist.' Now this latter element in the 
punishment necessarily involves the teimination of the 



* This is described by the Christian Advocate as ' settling the matter 
beforehand/ No ; it is only acting upon the principle laid down in one 
of onr own Articles, that one passage of Scripture is not to be inter- 
preted so as to contradict another. 
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former, but itself has no termination. To all eternity 
will they pay the penalty of having rejected Christ, 
in the loss of that eternal life which they would 
otherwise have possessed. Like the cities of Sodom 
and Gomorrah, they will be ^ suffering the vengeance 
of eternal fire,' in the ' everlasting destruction ' which 
their persistence in evil has brought upon them. 

Understand the ' punishment ' here to include both 
these elements, and then, so far from there being the 
slightest difficulty in the statement, it becomes a simple 
comprehensive expression of the whole truth. As re- 
gards the element of suffering, the punishment is ever- 
lasting in the sense of continuing through the remainder 
of their existence. As regards the element of loss, it is 
as everlasting as the gain of the righteous. To insist 
upon the suffering being absolutely endless, is to force 
an arbitrary interpretation upon the words, which 
brings them into violent antagonism with the whole 
teaching of Scripture.* 

If it be thought strange that our Lord should use 
language which He knew would be so grievously per- 
verted, it is quite enough to adduce once more the 

* If anyone thinks that the word rendered * punishment * cannot 
properly apply to a penalty, consisting of loss or deprivation, he has 
only to refer to Thucydides (book ii. ch. 87), where he will read — 
Ko\affd^ff€Tai Tp vpciroiffii C^/a/^ — he shall be punished with the proper 
Crifxla, which Liddell and Scott's Lexicon explains to mean ' loss, damage, 
opposite to K4p!ios (gain), a penalty — in money, a fine.* 

But see Appendix. 
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words, ' This is my body.' What gross superstitions He 
foresaw springing up and corrupting nearly the whole 
Church for ages, and what wholesale massacres of His 
faithful people for refusing to admit the monstrous lie I 
A word of explanation would have rendered all this 
impossible. But it was not given. And millions of 
Christians have lived and died as perfectly certain 
that 'This is my body' teaches transubstantiation, as 
that 'everlasting punishment' means eternal life in 
misery. 

The next argument we have to consider is drawn 
from our Lord's words, recorded in Mark ix. 47, 48 : 
*And if thine eye oflfend thee, pluck it out: it is 
better for thee to enter into the kingdom of God 
with one eye, than having two eyes to be cast into 
hell fire : where their worm dieth not, and the fire 
is not quenched.' 

The question is, For what purpose are they cast 
into hell fire — to be destroyed, or to be tortured for 
ever? Now, without again referring to our Lord's 
express declaration, that God is able to destroy both 
soul and body in hell ; or to His warning, recorded in 
the preceding chapter (Mark viii. 35), that whosoever 
is not willing to sacrifice his life, if required, by fidelity 
to Him, will ultimately * lose i^ ' ; we might be content to 
ask whether the contrast is not evidently intended 
(though more pointedly brought out in Matt. v. 20 
*that one of thy members should perish^), between 
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the loss of a single member now and the loss of the 
whole body hereafter. Bnt let ns examine the figures 
more closelv. 

We will take the * fire ' first, as the simpler. What 
is the meaning of * unquenchable fire'? Does it mean 
fire that will never cease to bum ? Certainly not. If 
a fire broke out in London, which could not be quenched, 
it would bum on until it had burnt down the whole 
town, and then it would go out of itself for want of 
any more fiiel to consume.* So Our Lord means that, 
when the wicked are cast into hell, there will be no hope 
for them ; they will neither be able to escape from the 
fire nor to extinguish iL It will bum on till it has 
utterly consumed them. * He will bum up the chaff 
with unquenchable fire.' f And eyen if it were certain, 
that a yisible memorial of evil will be preserved, in 

♦ In verses 43 and 45, the phrase is rendered * that nexer shall be 
quenched' ; but it ought to be * nnqnenchable/ The idea is predsdj the 
same as in the Baptisf d ' unquenchable fire/ 

t I have been favoured with the following criticism by a member of 
my congregation : — 

* I believe you have not mentioned in any of your sermons that the 
Greek authors used ifffitaTos (unquenchable) in tho sense of violent or 
excessive, without any reference to its duration, or the possibility of 
its being quenched or stopped. Homer speaks of Afffieffros yeKws, II. 
i. 599, and after saying that in the attempt of the Trojans to burn the 
Grecian fleet, <p\h^ iLafiiffrri (an imquenchable flame) spread itself over 
one of the ships (xvi. 123), he" saw nothing absurd or contradictory in 
adding in the same book (xvi. 293) of Fatroclus that he extinguished 
the blazing fire, and that the ship was left half burned — Kara 8' 
tffptfftv cd66fl€VOV Tvp.' 
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some material fire kept burning for ever, there would 
be no reason to conclude that what is cast into it is 
indestructible ; even if we had not been so plainly told, 
that the wicked will be destroyed, consumed, devoured, 
burnt up, by it. 

In the ^undying worm ' we have the same fact presented 
imder a different aspect. It is nothing to say that the 
two figures thus combined are mutually inconsistent 
(inasmuch as the fire would destroy the worm) ; it is 
enough if the things they represent are consistent. The 
fire represents death in its most terrific, the worm in 
its most repulsive, aspect — its painfulness and its loath- 
someness. The worm not dying means precisely the 
same as the fire not being quenched. And if we came 
to such expressions without preconceived ideas, we 
should never imagine that either of them were endless. 
Just as, when we are told that the fire is unquenchable, 
we should understand, that it would burn on, until it 
had consumed everything within its reach; so, when 
we are told that a worm feeding on a carcase ^ dieth 
not,' we should understand that the worm would go on 
devouring the carcase until there was nothing of it 
left. What becomes of the worm after that, we should 
never stay for a moment to consider, because it does 
not come within the range of the figure. Who could 
imagine that the carcase would be miraculously re- 
newed, so that though the worm was for ever preying 
upon it, it would never be devoured? So far from 
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the worm not dying, affonHng anj proof that the 
body will continue for eTer in existence, it is manifestly 
intended to show that it will not. The ravages of the 
worm must bring the carcase to an end, unless addi- 
tional corrupt matter is perpetually supplied to com* 
pensate for the loss. 

Instead, therefore, of finding anything here even to 
suggest the idea of endless suffering, we must do 
extreme violence to both the figures, in order to force 
it upon them. Besides the improbable notion of 
an eternal fire and an eternal worm, we have to 
imagine a living human body so constructed that fire 
will go on for ever scorching but never consuming it, 
and also a dead body which will for ever supply food 
to a worm that unceasingly preys upon it — which will, 
in fact, possess more astounding vitality than any 
living body that was ever known. 

We have taken for granted, you will observe, in the 
preceding argument, that it is a dead body upon which 
the worm is supposed to be preying. This is surely 
self-evident ; for from what other fact in nature could 
the figure be drawn ? Any doubt, however, is set at 
rest by turning to the passage in tiie Old Testament to 
which Our Lord manifestly refers. In Isa. Ixvi. 24 we 
read: 'And they shall go forth, and look upon the 
carcases of the men that have transgressed against Me : 
for their worm shall not die, neither shall their fire be 
quenched; and they shall be an abhorring unto all 
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flesh.' Surely this passage should have preserved us 
from attachiDg the idea of eternal suffering to the same 
expressions, when applied by Our Lord to the final doom 
of all impenitent sinners. Here they cannot mean 
eternal suffering, or any suffering at all ; for the Prophet 
speaks only of the dead bodies of persons previously 
slain — which are exhibited to view, disgraced and de- 
graded, ' an abhorring unto all flesh.' But as our Lord 
evidently means to represent the wicked as cast cdive 
iiito hell-fire, the figure must there be held to include 
the sufferings which they will endure in the process of 
destruction, as well as their subsequently becoming 
objects of * everlasting contempt.' 

Before passing on, perhaps we ought to mention an 
argument that has been drawn from the words which 
immediately follow: *For every one shall be salted 
with fire ; and every sacrifice shall be salted with salt.' 
It is said that salt represents preservation from corrup- 
tion, and that therefore the preservation of the wicked 
from being destroyed by the fire, is what Our Lord here 
asserts. But the words are— 'salted witk fire,' — not 
salted so as to be proof agamst it. Besides, salt pre- 
serves from corruption, not in corruption; so that 
this interpretation would directly contradict what had 
just been represented by the worm. The universalist 
might draw a plausible argument from the word, to 
the effect that the fire was remedial ; but no ingenuity 
can make it teach eternal suffering. I believe it does 
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refer to the purifying effect of fire ; but to the porifica- 
tioD of the universe by the destruction of the wicked, 
not to their own purification. Every sacrifice was 
mingled with salt ; which represented, no doubt, freedom 
from corruption. As the whole universe is to be recon- 
ciled to God, and presented to Him an acceptable sacri- 
fice, by Christ, every taint of corruption must be eradi- 
cated from it. And Christ here warns us, that unless 
we will submit to the purifying fire of self-sacrifice 
diujng our period of probation, cutting off the right 
hand or plucking out the right eye that would cause 
us to offend, we ratist submit to be cast into the fire of 
heU, which will effectually put an end to our corruption, 
by utterly destroying us body and soul. 

We now come to the last argument which is adduced 
to support the doctrine of Eternal Evil — drawn from 
some of the closing scenes in the Apocalypse. The par- 
ticular passages quoted are, ch. xiv. 9-11, xix. 3—20, 
and XX. 10 ; of which we may say, generally, that they 
describe the devil and certain victims of his wiles as 
tormented for ever and ever in a lake of fire. 

Now it is very natural that anyone, who already 
believes in eternal torment, should understand these 
passages as referring to it. But one, whose mind 
was thoroughly imbued with the whole tenor of inspired 
teaching upon this subject, and who consequently knew 
that evil was not to last for ever, would no more sup- 
pose them to teach that either men or devils will 
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literally suffer endless torment, than he would suppose, 
from other parts of the same scenic representation, that 
when Christ appears to inflict punishment upon them. 
He will ride on a white horse, and be clothed with 
a vesture dipped in blood ; that out of His mouth will 
go a sharp sword ; that an angel will stand in the sun, 
and call to all the fowls that fly in the midst of heaven 
to come and gather themselves together to the supper 
of the great God. Is it not palpable that the whole 
scene is figurative to the highest degree, and that we 
must interpret the figures by the light which the general 
teaching of Scripture throws upon them ? Now, we can 
give a very much stronger reason for denying that the 
smoke of their torment ascending up for ever and ever 
is to be understood literally, than for denying that 
Christ will ride on a white horse. For of the latter we 
can only say that it seems extremely improbable; 
while of the former we can say that it is absolutely 
impossible, because it would contradict the plainest 
and most positive declarations of God's word, that the 
wicked are to be utterly destroyed and evil come to 
an end. 

Even without this appeal, however, taking the repre- 
sentations just as they stand, we find the strongest 
ground for denying any literal interpretation of them. 
In the first place, this perpetual torment is said to be 
endured ^ in the presence of the Lamb ' ; whereas St. 
Paul says that the wicked will be * punished with 
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Sr,5;! d'x,rjEL. Tlis i« rsiiisr ?rill n:^^ cVTi-»s bv what 

f>^r.ic caL*it alfre into the like of £re, in cb. lix. 21 : 
^ Ad the rerr.iiaL.t were sLiin with the sword of Him 
tliM «at tipon the horse.' If the being- cast into a 
lake of fire represents the commencement of endless 
suffering, what does the being slain with a sword repre- 
«erit, when pot in contrast with it? Again, we may 
obfeerve, that the beast and the false prophet are not 
persons hot systems. And more dedsiTely still, that 
death and hell (Hades, the place of departed spirits) 
are cast into the lake of fire ; which cannot mean the 
inhabitants of Hades, for it has been previously 
emptied of its inhabitants in order that they might 
stand before the great white throne.* 



* In adilititm to what ia mentioned abore, let it be obseired, that 
Aft«r the hwt judgment St. John ' saw a new heaven and a new earth, 
for the firNt heaven and the first earth were passed away ; ' and there- 
fr/re, it would seem, the lake of fire also, which was on the first earth. 
That it if referred to aftsrwards, affords no proof of its continued 
existoDce on the new earth, where 'there shall be no more death, 
noither sorrow nor crying, neither shall there be any more pain : ' for in 
cb. xxii. 12, raforence is made to the Lord's coming, which cannot be an 
(•vent of eternal continuance. Then where is it? For of any 'Hell' 
N(«pArato from thii earth Scripture gives not a hint. Can anyone sup- 
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If it be asked what the lake of fire does represent, we 
would reply — the partial overcoming of evil and destruc- 
tion of evildoers at the beginning of the millennium, 
with their complete overthrow at the close of it. Fire 
is the most irresistible agent of destruction that we 
know ; and it is used here to give us the most vivid idea 
that could be presented to our minds of the complete 
destruction of what is represented by the persons and 
tilings cast into it. The devil probably represents all 
the evil connected with the unseen world; the beast 
and the false prophet the most conspicuous typical 
developments of human wickedness ; death and hades 
the physical evils introduced by sin. All will come to 
an end ; every trace of sin and its results will be swept 
away for ever. 

How far literal fire will be made use of, and whether 
any visible monument will be preserved of the mighty 
overthrow, are questions to which it is equally difficult 
and needless to give any decided answer. But with 
regard to the word ^ torment ' being used here, we can 
have little doubt that it refers to the sufierings which 
will accompany the final death of the wicked ; it wiU 
not be a simple act of annihilation, but a process of 

pose that these glowing descriptions of earth's future blessedness merely 
refer to the surface of our planet, while underneath its crust, * death,* 
and ' sorrow,' and * crying,* and pain,' are to reign and rage eternally 
with gre^ater fury than ever? Whatever be the interpretation of it, 
there can be no doubt that in the prophetic jncture^ the * ages* hava 
passed away, and * the smoke of their tormeut* has ceased to ascends 
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to cl^zi2^ in their cLira-it-ir. ''H-* "^•T:r i$ niij^Kt, let 
Lii:^ \jft TLL'^ist sriH : ar.'! ]ie vLijti is £lt2.T, let Lin be 
SlrLj still : aii'i 1»^ tlar 5* ri^li'^i: ^^r^ Irt lira te r£^2.teoii3 
?iiill : and he that £$ b/j. Let ^"^- r»r h-: It still ' -^ch. xm. 
1 1 w Afier the Snal ji i^:z.eiit. the wicked will oondnue 
wicked, and ninat there: :• re perish ; the li^'httOiB can 
nerer fall again, and mrLft therefore lire for erer. 

I know not how ]X. may appear to you, bat to me it 
appears as clear as tiivri^-ht, that neither this passage 
nor any of the others, nor all of them tt^gether, proTe 
the doctrine of Eternal Evil one whit more than * This 
is My body' proves the doctrine of Transobstantiation. 
I^ however, any of you should still think that the 
difficulty of reconciling these passages with the general 
teaching of Scripture has not been wholly removed, 
let me beg you to consider whether it is at all greater 
than the difficulty of reconciling some other pas- 
sages with the Deity of Christ, or the Atonement, or 
Jujitifieation by Faith, or indeed almost any doctrine in 
the whole Bible. We never admit the smallest doubt 
of Our Lord's deity, merely because we are unable 
to interpret one or two texts, without such an amount 
of what a Unitarian would call special pleading, as, if 
lioard alone, would probably confirm, rather than shake, 
hi« conviction of its untenableness. Neither ought we to 
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admit the smallest doubt of the * everlasting destruc- 
tion ' of the wicked, merely because it requires some 
degree of thought and patient examination to get a 
right understanding of the very few texts that may 
seem opposed to it. And in our belief that we have 
not misunderstood either those particular passages, or 
the general teaching of Scripture, I shall be greatly 
mistaken if we are not confirmed, when we come to 
look at the whole subject from a practical point of view, 
and consider the mischief which has been done by the 
popular theory, as well as the light which is thrown on 
some of the darker features of revelation by a right 
understanding of the truth on this important matter. 

But first we shall endeavour to show how the error 
arose, and also how inconsistent it is with the revela- 
tions of Scripture concerning man's Creation, Fall, and 
Redemption. 
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SEEMOX TIL 

In the day that thou eaUH thereof tJir/n ihalt inrthj die, 

Qrfs, n. 17. 

Xo H^Xfuer wa« ChnstiSLuity established in the world, 
ttiari Satan net Lim^lf to cormpt it. His greatest suc- 
('j>^ji vrn» the infa^ion into it of Judaism and of bea- 
thr;n philosophy; resulting in sacerdotalism and in the 
doctrine of Eternal EviL In each case, as usual, the 
fjTTor was engrafted on a truth ; in the former on the 
pricHthood of Christ and of all Christians, in the latter 
(fti the KeHiirrection of the dead and everlasting life in 
Cliri»t* Tlie purpose of the former was to hide God 
from our view ; that of the latter to present Him in 
tfuch an aspect as would inspire us with horror. 

As rfjgards that, with which alone we have now to 
rlo, the root of the whole mischief lay in the Platonic 
[)hiloHOphy with regard to the immortality of the soul. 
To this day is that supposed inherent immortality man's 
jjroudost boast. It seems so glorious to think that he 
rrmNt live for ever. Glorious indeed, for it clothes him 
with one of God's own essential attributes. He cannot 
clitnb up to equality with God in His omnipotence. 
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omniscience, or omnipresence ; the one point in which 
alone his vain imagination can hope to place him on a 
level with his Creator, is his presumed indefeasible im- 
mortality, — that whatever else may happen, he must 
and will live for ever. We may see at a glance how 
easily this idea, so agreeable to man's pride, would be 
engrafted upon the Christian's belief in a state of con- 
sciousness after death, a subsequent resurrection, and 
eternal life through Christ. And then, how natural 
and consecutive appear the links in the chain. All live, 
in a limited sense, after death, — all will stand, abso- 
lutely alive, before the judgment seat, — the saved will 
continue to live for ever in perfect holiness and happi- 
ness, — the lost will — what? — had Satan ever an easier 
task than to suggest — live for ever in sin and misery ? 
What else is possible ? Their restoration is hopelessly 
barred by the plain declarations of Scripture; their 
souls are presumed to be indestructible ; and for what 
purpose can their bodies be raised, unless to be habita- 
tions for those immortal souls ? The inference is irre- 
sistible — body and soul must both be tormented for 
ever. How easily may an apparently innocent error 
find entrance I How disastrous may be its results ! 
To a heathen it was little matter whether he believed 
in the immortality of the soul, or not. Christianity 
was poisoned by the infusion. 

But how was this to be reconciled with the constant 
testimony of Scripture, that the wicked will not live 
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for ever, bat be destroyed and ntterly perbh ? Why 
did not a host of texts open their ^es and show them 
their mistake ? In reply we may ask, again, Why does 
a straight stick put into water look crooked? And 
why will no arguments make it look straight ? Simply 
because it is seen through a distorting medium. So 
may men search the Scriptures for ever, with a pre- 
established belief in their own indestructibLlity, and 
they will be only more and more confirmed in their 
belief of eternal evil. The longer they look at the 
stick, the more certain they will become that it is 
crooked. This accounts for the otherwise perplexing 
fact, that some of the most determined advocates of 
this doctrine are men who have studied the Bible all 
their lives, and in many points have the deepest under- 
standing of it. And it also accounts for the rapidity 
and thoroughness with which many persons change 
their views, as soon as their eyes are opened to see the 
fundamental fallacy that underlies them. The moment 
the stick is taken out of the water, it appears perfectly 
straight. 

Let us, then, see whether there is any ground for this 
postulate, of natural immortality, either in reason or in 
Scripture.* 

* ' I permit the Pope to make articles of faith for himself and his 
faithful,— such as, that the soul is the substantial form of the human 
body, that the soul is immortal, with all those monstrous opinions to be 
found in the Roman decretals.' — Martin Luther, 

* To the Christiaui indeed, all this doubt would be instantly removed 
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The ground on which reason is appealed to in its 
favour, is the supposed indestructibility of matter ; the 
inference being that, if the lower part of our nature 
cannot be annihilated, it is very unlikely that the higher 
part can. But this argument involves two palpable 
fallacies : first, that because matter is indestructible by 
man, it must also be indestructible by God, and se- 
condly, that any compound thing can be destroyed only 
by being annihilated. With regard to the former, it 
is hard to believe that the Creator could not put out 
of existence whatever he had called into existence. 
With regard to the latter, it simply confounds the de- 
struction of a material object with the destruction of its 
component parts. It is not necessary that they should 
be destroyed in order to destroy it, A vessel is de- 
stroyed when it is broken to pieces ; it ceases to exist 
a^ such. Now, as we know nothing of the composition 
of the human soul, we can form no idea as to the kind 
of process that would be required for its destruction, — 
but to say that it cannot be destroyed is simply absurd. 

Indeed, so far from reason suggesting the smallest 

if he found that the immortality of the sotiI was revealed in the word of 
God. In fact, no such doctrine is revealed to us. The Christian's 
hope, as founded in the promises contained in the Gospel, is the 
resurrection of the body/ — Archbishop Whatdy, 

* That the soul is naturally immortal is contradicted by Scripture, 
which makes our immortality a gift dependent on the Giver.' — Bichard 
Watson, 

* The doctrine of the immortality of the soul, and the name, are alike 
unknown to the entire Bible.' — Olshausen, 
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argument in favour of its indestructibility, all the 
analogies from the material world are directly against it. 
Not a single material organisation can be found that is 
indestructible: why should any spiritual organisation 
be so ? Would not reason itself lead us to conclude 
that it must be at least as easy for God to destroy a soul 
as for man to destroy a body? 

But what saith the Scripture ? Does it represent man 
as created indestructible ? 

First, we are told that ^Grod created man in His own 
image.' But how did that make him necessarily im- 
mortal, any more than omnipotent or omniscient ? An 
image of a person or thing does not necessarily last as 
long as the original. In what the likeness did consist, 
we are plainly told, namely, in his moral nature : * Ee-^ 
newed in knowledge after the image of Him that created 
him,' * Which after God is created in righteousness and 
true holiness.' 

Then we are reminded, that * God breathed into his 
nostrils the breath of life, and man became a living 
soul.' But a * living soul ' simply means an animated 
being, and is applied to the lower animals as well as 
to man.* The expression *God breathed' is purely 
figurative, and affords no countenance whatever to the 
heathen notion of man's soul being an emanation of 
Deity ; indeed, the very circumstance here referred to 
is actually brought forward to illustrate the frailty of 

* G-en. i. 30, margin. 
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man's life ; ^ Cease ye from man, whose breath is in his 
7W8trilSf for wherein is he to be accounted of? ' 

Then it is said that the threat, * In the day that 
thou eatest thereof, thou shalt surely die,' virtually 
implied, that as long as he remained obedient he could 
not die. It certainly did no such thing. Though 
obedience would save him from any such abrupt cutting 
short of his days as disobedience would incur, it by no 
means, followed necessarily that he could never die 
from the natural decay of his vital powers. There is 
a plain intimation afterwards, however, that he would 
have been preserved from any such decay, had he re- 
mained obedient. ^ And now, lest he put forth his hand 
and take of the tree of life, and eat, and live for ever.' 
The Tree of Life either represented, or actually was, the 
provision made by God for preserving man from death ; 
which implies, that otherwise he would have been liable 
to death, even if he had remained obedient. For ob- 
serve, it was not by supplying him with food that the 
Tree of Life would have kept him alive. God had 
given him every green herb for food. And yet, with 
a full supply of food, and under the most favourable 
circumstances possible, within and without, it was ne- 
cessary for him to eat of that tree, in order that he 
might live for ever. Is not the inference irresistible, 
that he was created with a nature, which would sooner 
or later have worn out, but for the special provision 
that was made to counteract this natural tendency? 



